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158 Anthropological Miscellanea and New Books.

The Kirghizes.—Pallas, in his ““ Travels in Various Parts of the
Russian kinpire,” speaks at some length about the wizards among
the Kirghizes of the government of Astrakhan. There are five
kinds of wizards; some of them, called falcha, divine by certain
books, and by the celestial luminaries, the others, yaurunchi, foretell
the future by the shoulder-blade of a sheep. The wizards of the
third category are called baksha,and are especially credited. When
they are applied to for advice, these Kirghiz wizards appoint a
sacrifice, consisting of a horse, a sheep, or a goat. After choosing
the victim, the buksha sings magic hymns, beats a tambourine hung
round with rings, and leaps and makes other motions. Half an
hour later he kills the animal, and collects its blood in a vessel
destined for the purpose; then he takes the skin for himself; the
flesh is eaten by the company present ; the bones are collected, and
the wizard, after painting the bones red and blue, throws them away
to the westward. In this direction also he pours away the biood.
After the sacrifice, the divination begins again, and the baksha gives
the response required. There are also two other varieties of
diviners : the kamcha, who foretells according to the colour of the
flame of oil or fat burning in the fire; and the dzhaadugars, witches
who seek out runaway serfs or prisoners; but the latter do not
enjoy any respect among the Kirghizes,' and consequently we
must regard the bakshas as the chief representatives of shamanism
among the European Kirghizes.

Universality of shamanist phenomena among the tribes of Russia.—
Throughout the vast extent of the Russian Empire, from Behring’s
Strait to the borders of the Scandinavian Peninsula, among the
multitudinous tribes preserving remains of their former heathen
beliefs, we find in a greater or less degree shamanist phenomena.
Despite the variety of races and the enormous distances that
separate them, the phenomena which we class under the geueral
name of shamanism are found repeated with marvellous regu-
larity. In order to throw light on this regularity in a scientific
manner, and explain more clearly the performances of the shamans
of Siberia and Kuropean Russia, we must glance at the analogous
institutions existing on that continent which is separated from Asia-
by Behring’s Strait.

Notes on the Aborigines of Australia.

The collection of the following valuable notes on the aborigines
of various parts of Australia i1s due to the zeal and energy of
Dr. E. C. Stirling, of Adelaide, South Australia, who sent copies.
of my anthropological questious to the various writers. Dr. Stir-
ling kindly allows the notes to be published in this Journal, re-
serving to himself the right to make what use he may think fit of
them in a larger and more systematic work which he hopes to
publish on the native tribes of Austrulia. Kvery student of anthro-

1 Pallas: “ Reise durch verschiedene Provinzen des Russischen Reichs.”
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pology and folk-lore will heartily wish him success in carrying out
this important enterprise. For the convenience of readers the
questions to which the notes are answers are reprinted below in
full.—J. G. FrAZER.

QUESTIONS ON THE MANNERS, CustoMs, RELIGIONS, SUPERSTITIONS,
&c., or UNCIVILISED OR SEMI-CIVILISED PEOPLES.

Tribes—1. Are the natives divided into tribes, clans, or castes P
Are these tribes, clans, or castes subdivided ? Enumerate the tribes,
&c. 2. Are the tribes, &c., distinguished by differences in dress,
in the mode of wearing the hair, &c.? 3. What kind of names
are borne by the tribes, clans, &c.? Are the names ever the names
of animals, plants, or other natural objects ? 4. Do the members
of the tribe, clan, or caste regard as sacred the animal, plant, &c.,
from which they take their names? Do they refuse to kill and
eat the animal or plant from which they take their name ? (N.B.
—The animal, plant, &c., which gives its name to a tribe, clan,
or caste, and which is held sacred by the members of that tribe,
clan, or caste, is called a totem.) 5. What do they think would
happen to them if they were to kill or eat such animals or plants ?
6. Have they any stories as to the origin of the tribes, clans, or
castes? and as to the connection of the tribes, &c., with their
totems P

Birth, Descent, Adoplion.—7. What ceremonies are observed at
birth ? 8. Is the mother secluded ? Has she to ohserve any rules
as to diet, &c., during pregnancy or after the birth ? Is she re-
garded as unclean ? and has she to perforni any ceremonies before
being re-admitted to society P 9. Has her husband to observe any
rules, as to diet, &c., before or after the birth? Does he behave
in any special way, or is he subjected to any special trcatment at:
such times ? 10. How is the child named? Is there any cere-
mony like baptism ? Any god-father or god-mother? 11. Are
there any special observances in regard to infants whose elder
brothers or sisters have died previously ?  12. Are children ever
killed at birth ? Isthere a regular custom of killing the first born
or last born children? Are female infants killed rather than
male infants, or wvice wersd ? 13. When the father and mother
beloug to different tribes, clans, or castes, do the children take the
name of the father’s tribe, &c., or of the mother’s? Are they
reckoned to the tribe, &c., of the father, or to that of the
mother ? 14. Is adoption practised P With what ceremonies is it
accompanied P

Puberty.—15. Are any ceremonies performed on lads at pu-
berty P Describe such ceremonies fully. 16. Is there any pre-
tence at such rites of killing the lad apd then restoring him to
life? 17. After these initiatory rites, are the lads forbidden to
see women for a certain time? If so, why? 18. Do they at
these or other times circumecise, knock out, chip, or tile the teeth,
bore the mnose, distend the ears, insert rings in the lips, &c.?
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What reasons do they give for such practices ? 19. Do they
tattoo or raise cicatrices on their bodies at puberty or on other
occasions ?  What patterns are tattooed or incised ? On what
parts of the body are they made ? Drawings of the tattoo marks
would be useful. 20. What ceremonies accompany the tattooing *
21. Are both men and women tattooed, or only men, or only
women ? 22. Do the rattoo marks serve as badges to distinguish
tribes, clans, or castes ? 23. Are any ceremonies performed on
girls at puberty ? 24. Is a girl secluded at her first menstrua-
tion P  What rules has she to observe at such times? Is she
allowed to see the sun or fire ? 25. Are women generally secluded
at menstruation ? What rules have they to observe at these
times P 26. What do they suppose is the cause of menstruation ¥
What do they think would be the effect if a man were to see or
touch a menstruous woman ?

Marriage.—27. Is a man compelled, or is he forbidden, to marry
a woman of the same tribe, clan, or caste as himself ? 28. In the
case where persons of the same tribe, clan, or caste are not allowed
to marry, are they allowed to have sexual intercourse without
murriage, or would this be equally wrong? 29. Are any natural ill
effects supposed to follow a breach of these sexual rules? Is any
punishment inflicted on the offender by the members of the tribe,
clan, or caste? 30. What are the forbidden degrees of consan-
guinity in relation to marriage? 31. May a man have several
wives ¥ (polygamy). 32. May a woman have several husbands ¢
(polyandry). 33. What reasons do they give for the practice of
polygamy or polyandry? 34. How does a man obtain a wifer
By purchase, capture, or how ? 35. Does a man take his wife to
his own home, or does he live with his wife’s family ? 36. Do
bride and bridegroom prepare for marriage by fasting, bleeding,
keeping awake the night before marriage, or in other ways? 87.
Describe the marriage ceremonies fully, including the ceremonies
observed at bringing the bride into the house or hut of the bride-
groom. 38. Is the bride veiled ? Are there any ceremonies at
veiling or unveiling her? 39. Is the bride or bridegroom ever
represented at the marriage ceremony by a proxy or dummy ?  40.
Is there anything corresponding to bridesmaids and best men ¢
41. Are any ceremonies observed by bride and bridegroom on the
day after marriage? 42. Does a man cohabit with his wife im-
mediately after marriage, or does he refrain for a certain time, say
several days or months? 43. Does he visit his wife only by
stealth for some time after marriage? If so, why? 44. Is it
required or permitted that the wife should be deflowered by a
person other than her husband ? or that after the marriage cere-
mony she shall have connexion with other persons before she may
cohabit with her busband ? Are there occasious on which men
abstain from cobhabiting with women, as duoring menstraation,
pregnancy, after child-birth till the child is weaned, previous to
and during hunting, fishing, war, or other occasions ? 46. Are
theile occasions when men exchange wives? 46a. What becomes
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of a widow ? is she free to marry as she likes ? have the relations
of her late husband any rights over her? 47. May a man look
at or speak to his mother-in-law ? May a woman look at or speak
to her father-in-law ? 48. May brothers and sisters speak to each
other ?

-Disease and Death.—49. What do they think are the causes of
disease and death ? * 50. How do they try to cure disease? 51. If
disease is thought to be caused by the presence of a demon or
spirit in the sick person, how do they expel the demon or spirit?
52. What ceremonies take place at death ? 53. How are the dead
disposed of 7 54. Is the ghost of the departed feared ? Are any
steps taken to propitiate the ghost or to prevent its return? 85.
Axre the persons who have handled the corpse regarded as unclean
and obliged to purify themselves by means of fire, water, &c.?
56. Have the relations of the deceased (particularly the widow
or widower) to observe any special rules for some time after the
death? What is the mourning garb? 57. Are there any
special customs or superstitions about the bones of the dead ?

Murder.—58. Is a murder avenged by the relations of the
murdered person ? Are all members of the victim’s tribe, clan, or
caste bound to avenge his death ?  And are all members of the
murderer’s tribe, clan, or caste responsible ? 59. Is compensation
for homicide allowed ? To whom is it paid, or how is it appor-
tioned? 60. Is a murderer regarded as unclean, and has he to
undergo purification before he is re-admitted to society ? Are
there any special rules as to his eating and drinking, his dress, the
vessels he uses, &c. ?

Property and Inheritance.—61. Is tribal or individual property in
land recognised ? 62. What are the rules of the descent of pro-
perty 7 Does a man’s property descend to his children, or to his
brothers, or to the children of his sisters P 63. Do women inherit
property P 64. Does the youngest child ever succeed in preference
to the elder?

Fire—65. How is fire obtained ? Isit lighted when required or
kept always burning ?  66. Is it solemnly extinguished on certain
occasions (as after a death, during a drought, at harvest, mid-
summer, &c.), and a new fire made ? 67. Have they any super-
stitions regarding fire? Any story of its origin P

Food.—68. Do they eat everything ? Or are certain foods for-
bidden? Are some foods forbidden (a) to every one without dis-
tinction; (b) to members of particular tribes, clans, or castes;
(¢) to women but not to men, or vice versd; (d) on certain occa-
sions, as after a death, during pregnancy, war-time, hunting,
fishing, harvest, &c.; (e) at certain periods of life (childhood,
puberty, adult years, &e.) 7 What are the foods thas forbidden ¥
What reasons do they give for the prohibitions ? 69. Do men and
women eat together ?  And if not, whynot? 70. Do children eat
with grown-up people? 71. Does each person eat apart? And
if so, why ? 72. Is cannibalism practised? Do they eat their
enemies or their friends ® 73. What reasons do they give for the
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practice? 74. Are there any special ceremonies at cannibal
feasts 7 Are special vessels or implements used at such feasts ?
75. Is the use of human flesh contined to any class or sex ? 76.
What is doue with the bones of persons who have been eaten P
77. Do they ever drink the blood of men or animals? Or do they
specially avoid the blood ? 78. Are there occasions when they
avoid even the sight of blood ¥ e.g., are men prohibited at times
to see the blood of women, or women to see the blood of men ?
79. Do they ever fast? On what occasions, and why ? 80. Do
they think that by eating the flesh of certain animals or persons
they acquire the qualities of the animals or person eaten? e.g.,
that by eating the heart of a lion or of a brave man they
become brave; by eating the heart of a hare or a deer they become
timid, &e. ?

Hunting and Fishvng.—81. What customs and superstitions
have they in connexion with hunting and fishing ? 82. Do the
hunters and fishers prepare themselves for hunting and fishing by
any observances or ceremonies ¥ Do they observe any special
rules as to eating, speaking, silence, &c., during hunting and
fishing ? Do they scarify themselves, and why? 83. Do the
women and children left at home observe any special rules while
the men are out hunting and fishing? 84. Do the hunters and
fishers observe any special ceremonies on returning from the
chase and from fishing? 85. Are any ceremonies observed
for the purpose of appeasing the spivits of the animals and fish
which have been killed? What do they do with the bones ?

Agriculture.—86. Do they till the ground ?  What customs and
superstitions have they in reference to agriculture? 87. Have
they ceremonies at sowing, ploughing, and harvest ? 88. Have
they special rules as to eating the new corn and fruits, and as to
the fire used to cook them ? 89. Do they sacrifice to obtain good
crops? Or to save the crops from blight, hail, &.? 90. Have
they ceremonies for keeping vermin (mice, caterpillars, birds, &c.)
from the crops ? 91. Have they any superstitions about the first
corn cut or the last corn cut? 92. Is there any portion of the
crop preserved with special ceremonies till the next sowing or the
next harvest? What reasons do they give for these customs?
93. Are there any ceremonies practised on the harvest field, such
as wrapping up persons in the sheafs, rolling on the ground, &e. ?
94, Are there any ceremonies or superstitions about threshing,
winnowing, &c. ?  95. Are persons engaged in agricultural opera-
tions (as sowing, reaping, threshing; gathering the fruits, making
oil, &c.), regarded as sacred or tabooed in any way ? Have they
to observe any special rules during the operations? 96. Mention
any superstitious uses of agricultural implements as the plough,
winnowing basket, sieve, pestle for pounding corn or rice, &e.

War.—97. What Geremonies are observed before going to war ?
98. Have the warriors on the war-path to observe any special rules
as to diet, sleeping, scratching themselves, wetting their feet,
touching their heads, &c.? 99. Are the persons left at home
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bound to observe any special rules as to diet, sleeping, &c., while
the warriors are out on the war-path ? 100. Do they mutilate
their slain enemies? And how, and with what object? 101
What ceremonies are observed on the return of the war party ?
102. Is a man who has slain an enemy obliged to perform certain
ceremonies or to observe any special regimen before he may asso-
cidte with his fellows? In particular, are there special rules
affecting his eating, drinking, costume, and vhe vessels and imple-
ments which he uses?

Government.—103. Have they any form of Government? Are
there chiefs? and what is their power? 104. Is the chieftain-
ship elective or hereditary P If hereditary, does it descend to the
chief’s children, or to his brothers, or to his sister’s children, or to
whom ?

Oaths and Ordeals.—105. Have they any ceremonies at the
making of friendships, covenants, peace, alliances, &c.? 106.
Have they any special forms of oaths or judicial ordeals ?

Salutations.—107. W hat are their forms of salutation ?

Arithmetic.—108. Up to what number can they count? 109. Do
they count on fingers and toes, and in a particular order, beginning
with a particular finger ? 110. Do they use pebbles, sticks, &e.,
in counting ? 111. Do any of their numerals show that they are
borrowed from the custom of counting on ﬁngers and toes ? eg.,
does ‘hand’ stand for five ? ‘hands and feet’ or ‘man’ for
twenty ? 112, Is any particular number also used in the indefinite
sense of ‘ many’ P

Writing.—113. Do they send messages or make records by any
methods like writing, as by notching sticks, carving or painting
figures on wood or stone, tying knots ou a string, &c. ?

Measurement of Time—114. How do they measure time?
115. How do they tell the time of day? 116. Do they reckon by
days or by nights 7 117. Do they reckon by phases of the moon ?
118. How do they determine the year ? By seasons ? By the
growth or ripening of certain plants or fruits? By the number of
the moons ? By the constellations which rise just before sunrlse
or which set just after sunset ? By the position of the sun’s rising
or setting at different times of the year, as indicated by natural
landmarks ? 119. Have they names for the months, and what do
these names mean ? 120. If they recognise both the lunar and
solar year, how do they harmonize them ? 121. Have they observed
the solstices and equinoxes, and if so, how ? 122, When does their
year begin? Have they any ceremonies at the end of the old year
and the beginning of the new one ? 123. Have they any artificial
time-keepers in the nature of sun-dials, water-clocks, pillars for
determining the length of the sun’s shadow at different times of the
year, &c.

Games, Dances.—124. What games and amusements have they ?
125. Describe their dances. Are any of their dances imitations
of animals P What is the object of such dances ? Are their dances
ever of the nature of a religious rite ?
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Magic and Divination.—126. Do they practise magic and witch-
craft? Describe the methods employed. 127. Are there pro-
fessional magicians, sorcerers, doctors, medicine-men, or witches
among them P Do they inflict and cure disease, bewitch enemies,
&c.?  Describe their modes of operation. 128. How does a man
become a sorcerer, doctor, or medicine-man ? 129. Are there rain-
makers? How do they procure or avert rain, hail, thunder and
lightning ?  130. Do the sorcerers or medicine men ever dress as
women? 131. Do the sorcerers or the people generally draw
omens from living animals, birds, the euntrails of animale, voices,
&e. ? 132. Have they any other modes of divination, as by the
use of lots or dice.

Religious and Political Associations.—133. Have they any
associations for religious or political purposes? Describe the
object of these associations, the mode of admission to them, the
ceremonies performed by them, the privileges enjoyed by their
members, the badges of membership, &c.

Men as Women, Women as Men.—134. Besides the case referred
to above (No. 130), are there any other occasions on which men
dress as women, and women as men, as at childbirth, marriage,
and mourning? Are boys ever dressed as girls, and girls as
boys? 135. What reasons do they give for such exchanges of
dress ?

Sleep forbidden.—136. Are there any times when they are not
allowed to sleep, e.g., when sick or wounded, after circumcision,
after child-bed, before marriage, &c. ? .

Ceremonial Uncleanness.—137. Besides the instances already re-
ferred to (see Nos. 8,24, 25, 55, 60, 102), are there any other cases in
which persons, things, or places are regarded as ceremounially un-
clean or impure ? Describe the various modes of lustration or
purification employed.

Doctrine of Souls—138. Do they think that human beings have
souls ? What is the nature of the soul? Does it resemble a
shadow, a reflection, a breath, or what ? 139. Is the soul supposed
to depart from the body at death, in disease, sleep, dreams, trance,
&e. P 140. Does the soul pass out of the body by the mouth, the
nostrils, or how ? 141. What is their theory of dreams? Do they
believe in the reality and truth of what they see in dreams? 142.
When a man is sick because his soul has departed from him, do
his friends try to bring back his soul and restore it to his body ¥
143. Do his enemies try to catch and detain the wandering soul,
in order that the man, deprived of his soul, may die? 144. Can a
man’s soul be extracted or stolen from his body? Can he lose it
by accident P 145. Ave souls driven away by noises, beating the
air with sticks, &c. ?  Can they be bottled up, let out at holes, &e.t
146. Is the soul of a person who has just died recalled in the hope
that it will return and reanimate the body ? 147. What becomes
of the soul after death ¥ Is there a spirit land where the souls of
the dead gather? Where is this spirit land P How do the souls
reach it ?  148. Do souls transmigrate into animals, plants, &e. ?
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When a tribe or clan is called after and reveres a certain species
of animals or plants (which is the totem of the tribe or clan, see
No. 4), are the souls of the members of the tribe or clan supposed
at death to transmigrate into the totem animals or plants? 149.
Are animals, trees, and plants supposed to have souls ¥ Are they
ever treated like human beings, spoken to as intelligent creatures,
dressed in human dress, married to men and women, &c. ? 150.
Are animals and plants thought to possess language of their own P
Are any persons supposed to understand the animal or plant
language ¥ How do they acquire such knowledge? 151. Are
inanimate things, such as weapons, clothes, food, &c., supposed to
have souls which are separable from the things, and which exist
after the things are destroyed ¥ 152. Are the souls of the dead
worshipped with prayer, offering, &c. ?

Demons and Sprrits.—153. Do they believe in demons and spirits,
such as spirits of rivers, lakes, the sea, mountains, winds, clouds,
trees, corn, rice, &c.? 154. Do they pray or sacrifice to these
spirits P 155. Are the demons or spirits ever driven away from
the house, camp, or village? Is there a periodical (e.g. annual)
expulsion of demons or spirits?

Scapegoats—156. Do they ever employ anything like a scape-
goat? 1.e., do they lade any person, animal, or thing with the
disease, misfortunes, and sins of an individual, village, or tribe, and
then kill, expel, throw away, or turn adrift the person, animal, or
thing so laden, in the hope that the disease, misfortune, or sin will
thus be carried away ? 157. Do they on certain occasions solemnly
kill animals which at other times are sacred and inviolate, e.g., the
totem animals? What are these occasions? What ceremonies
are observed in killing them ? What is done with the skin, flesh,
blocd, and bones of the animal thus killed ? Is it, or any portion
of it, eaten by the worshippers? What reason do they give for
these customs ?

Guardion Spirits.—158. Does each man believe that he has a
guardian spirit ? 159. Do they think that their life or fortune is
bound up with some special object (e.g., an animal, plant, tree,
stone, &c.), and that if this object is killed, lost, or destroyed,
they will die? 160. Are such patron objects acquired at birth,
puberty, or when? What ceremonies are observed in choosing
them ? 161. How does the man treat his patron object in ordinary
life and om special occasions, as in sickness, danger, at marriage,
&c. ? 162. When the patron object is an animal does the man ever
dress in a skin, &ec., of an animal of that species ?

Resurrection.—163. Do they believe in any form of resurrection ?
Under what conditions is it supposed that a dead body may be
resuscitated P

The Heavenly Bodies, §c.—164. Do they worship or show respect
to the sun, moon, and stars ? Have they any ceremonies at the
new moon, sunrise, sunset, the solstices, equinoxes, &c.? 165.
Have they any myths about the sky, earth, sun, moon, and stars ?
166. What do they think becomes of the sun at night? 167. How
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do they explain the phases of the moon ? Also eclipses, thunder,
lightning, rainbows, rain, wind, and earthquakes ? 168. Have they
any myths about animals, plants, the sea, rivers, mountains, clouds,
origin of death, &e.? 169. Give as many of their fables, nursery
tales, and traditions as you can.

Sacrifice—170. Are sacrifices offered? Of what nature, and
to what spirits or geds? 171. Are human beings sacrificed, and
on what occasions ? Are the victims captives or slaves, or
the sacrificers’ own children ? 172. Are substitutes sometimes
employed in sacrifice ? e.g., will a common animal be sacrificed
instead of one which is difficult to procure? a part of an animal
instead of the whole ? an effigy or imitation instead of the real animal
or thing ? 173. Do persons ever sacrifice parts of themselves, as
hair, fin-er-joints, blood, &ec. ?

Miscellaneous Superstitions.—174. Have they any superstitions
about shadows and reflections in the water? 175. About sneezing
and yawning? 176. About stepping over persons or things?
177. About keeping silence at certain times? 178. About the use
of the right or left hand or foot ? 179. About footprints or the
impress of their body in sand, on grass, &c.? 180. About
numbers ? 181. About animals and plants ? 182. About cutting
hair or mnails? 183. About excrement?® 184. About spittle ?
185. About names? Do they object to tell their own names ? or
to mention the names of any of their relations, of chiefs, the dead.
&c. P 186. Are the names of persons chanced at different epochs
of life, or on various occasions, as during sickness or after a death ?
Are the names of common objects ever changed ? What reasons
do they give for these customs? 187. Describe any other
curious customs or superstitions which you may have observed.

Supplementary Questions on the Manners and Customs of Savages.

Pastoral Life—188. Do they keep cattle? and what kind of
cattle? Does every one keep cattle, or only the chiefs? 189. Do
they live on the flesh of their cattle or on the milk, or on both ?
Are cattle killed regularly for food, or only on special occasions ?
What are these special occasions ? If they object to killing their
cattle for food, have they any objection to killing and eating game ?
190. How are the cattle killed P Is there one way of killing them
when they are to be sacrificed, and another when they are to be
eaten? 191. Ts the killing of a head of cattle always or generally
the occasion of a feast ? Have other persons besides the owner of
the cattle a right to share in such a feast? 192. Are the cattle
regarded as sacred in any way ? What marks of respect are paid
to them ? 193. Are the cattle milked and tended by men or by
women ? if by men, are the women rigorously forbidden to enter
the cattle-yards and to meddle with the cattle? 194. Is any
special sanctity attached to the dairy, and to the dairvman or
dairywoman P Has he or she to undergo any special training for
the office ? or to perform any ceremonies before or after milking
the cattle ? 195, Are there any superstitious customs or beliefs
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about milk ? Are any persons, in any circumstances (e.g., when
wounded), forbidden to drink it ? 1sit forbidden to boil the milk ¥
and why ? 196. Isdrinking milk together a bond of union between
the persons drinking? Does it constitute a bar to marriage
between a man and a woman? 197. Is any special use made of
the dung and urine of the cattle in religious or other ceremonies r
are they used as a means of purifying the person, house, ntensils,
&e.?  198. Is any sanctity ascribed to the grass, or in general to
the fodder of the cattle? Is it used in ceremonial or recligious
rites P 199. Are the cattle ornamented in any way? are their
horus twisted into special shapes?

Agriculture—200. Are there any ceremonies or superstitions at
clearing land for cultivation ? at cutting down trees? 201. Any
superstitious customs at digging wells or bringing water for irriga-
tion ? 202. Howare the lands distributed for purpose of cultivation ¥
has each man his own field, or are the fields owned and tilled by all
the people in common ? isthere a periodical redistribution of land ¥
203. Are the same fields tilled year after year, or are they allowed
to lie fallow for some years after cultivation ? 204. If the culti-
vation shifts periodically from one district to another, is the site
of the village shifted with it? or does the village remain per-
manent? 205. Does each man enjoy the produce of his field ?
or is the produce of all the fields thrown together, and then divided
amongst all the people? 206. Is the beginuing of the New Year
determined by agricultural operations, as harvest or sowing ? Is
there a period of general licence and lawlessness at the New Year
or at any other time ?

Miscellaneous.—207. Any superstitions about the birth of twins P
208. Any peculiar ceremonies at the reception of strangers, especi-
ally foreigners or people of a different tribe ? 209. Any super-
stitous customs at building or occupying anew house ? 210. Have
the natives any kind of money, or anything that passes as money,
such as cattle, cowries, salt, &c.? 211. How is the succession to
the chieftainship or kingdom determined ? What ceremonics are
observed at the election or inauguration of chiefs and kings ? 212,
Is the daily life of the king or chief regulated by special rules ?
Has he to perform any sacred or priestly duties? Describe all
such rules and duties. 213. How are priests elected P What rules
of life have they to observe P

Of the Tribes, Dieyerte, Auwminie, Yandrawontha, Yarawuarka,
Dilladapa, Liat. 31° 0" S, Long. 138°55" E. By Samusn Gason,
Beltana, South Australia.

Tribes.—1. Divided into clans, Yandrawontha, Yarrawurka,
Dieyerie, Auminie, Pilladapa. 2. No distinction of dress or
mode of wearing the hair. 3. Cannaarra (a vegetable seed),

U Dr. Stirling observes that Mr. Gason “was for a long time a mounted con-
stable in the interior. No man living has been more amongst blacks, or knows
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Thulraa (rain), Poontha (mice), Woroocathie (emu), Chookooroo
(kangaroo), Miaroo (rat), Purdie (grub), Murkara (fish), Cappirrie
(iguano), Kintala (dog), Cowalka (crow). 4. No, don’t regard
the plants or animals as sacred, will kill and eat the animal or
plant. 5. Same answer as No. 4, except with regard to their
creation, as it is related they walked as the animals did, with tails
on them, the tails were cut off and they stood erect. They having
promiscuous intercourse with their mnear relatives, it was not
pleasing to the sight of their god (Moora Moora). The ¢ Moora
Moora ” is held by the tribes as being their creator, and who is
always reverenced by them. Not being pleasing to his sight he
decided that they should be divided into clans such as in No. 3,
calling the members of the tribes together he divided them into
different families, that no dog should marry a dog or emu marry
an emu, and to this day it is religiously carried out.

Birth, Descent, Adoption.—8. The women seclude themselves, no
rule or diet, she is given whatever is going: only at the last stage
of pregnancy, and for a short time after birth of child is she
considered unclean. 9. No, he treats the matter indifferently
and not until the wife brings her babe back to the camp he makes
a fuss over his new-born son or daughter. 10. By the old women
(ornurses): no ceremony. 11. The senior always takes precedence,
both male and female. 12. Yes, frequently, especially the
unmarried girls, and those that are married kill all children who
appear to be puny, or in any way deformed at time of birth,
preference is generally considered for the males. 13. Take after
father’s tribe and clan. 14. Yes, frequently to the orphan, and
great affection is shown.

Puberty.—15. Yes, his two front teeth of the upper jaw are
knocked out, and afterwards when the hair begins to show, he is
circumecised—the knocking of the two teeth out is called * Chirrin-
chirrinie.” 16. No. 17. The lads are forbidden to see women
immediately before and sometime after the initiatory rites, viz.,
*“ Chirrinchirrinie,” (two teeth knocked out) ¢ Kurliewonkuna,”
(circumeision) * Willayaroo,” (mutilation of back part of neck)
the reason for so doing merely traditionary. 18. Circumecise, then
knock out two teeth of upper jaw, perforate partition of nose,
traditionary practice. 19. Tattoo on arms and breast parallel lines
incisions made by sharp piece of flint just through the skin,
immediately after incision is made red ochre is put on the wounds
and beaten by a flat stick for a few seconds; these tattoo marks at,
and before puberty. 20. All young people, males and females
separate, gather together generally after rain, and one or more
tattoos the others, the operators singing a commonplace ditty
about the fruitfulness of the result of the rain, no signs of pain
are shown, and all seem to be merry and encouraged or con-
gratulated after by the elders. 21. Both women and men. 22. No.
more of their ways.” A valuable morograph on the Dieyerie tribe, by Mr. Gason,

was published in “ The Native Tribes of South Australia” (Adelaide, 1879). It
supplements the information here given by him.—J. G. F.
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23. Yes, barbarous custom, at puberty no girl without exception
is a virgin, it being a national custom to take her virginity at that
age by force. The modus operandi being not by the natural
means, but by binding the fingers round with human hair and
-sing them to force the passage. 24. Yes, merely as a child, no
rule or custom. 25. No, strict seclusion. 26. Punishment for
their adultery, a man would be considered a beast to have inter-
course with her.

Marriage—27. A man cannot marry a woman of his own clan,
(Murdoo). 28. Yes, equally wrong. 29. Yes, the man is tabooed.
30. Forbidden to have intercourse with blood relations, mothers,
sisters, first and second cousins, this religious law is strictly carried
out and adhered to under penalty of death. First and second
cousins are acknowledged, sisters and brothers and her blood
relations, same names are given to both first and second cousins
as brothers and sisters. The greatest curse that can be spoken by
either man or woman, and that only while in a state of frenzy or
passion, is to call their opponent during a quarrel *“ Booyooloo-
parchuna,” the meaning of this great curse from ‘‘ Booyuoloo,”
near relative, ‘Parchuna,” all; translation, sexual intercourse
with all near relatives, including first and second cousins. During
my many years’ experience amongst the tribes in their uncivilized
and wild state, I have never known a case of *“ Booyoolooparchtna ;
admitting that they are a low and degraded race, no tribe could
be lower in their manners and customs, yet the above law is
strictly carried out. Woe unto the man or woman who should
infringe the above sacred law. 31. Yes, according to his influence
in the tribe, v.e., if his clan (Murdoo) is strong in the tribe he as
a natural consequence has numerous relatives, therefore can easily
exchange sisters orcousins. Influential men have always more than
one wife. I have seen as many as six, and Lave noted that the
more wives 2 man has the more indolent he becomes; as they do
not till the svil, each wife has to go daily in search of food, gather
seeds, roots, and other vegetable products according to the seasons;
the men with plurality of wives stay at home making weapons,
ornaments, and fishing nets from rushes grown on the banks of the
lakes. 32. Yes, sometimes eight to twelve (besides P) their own
natural husbands what is termed “ Pirvaoora.” A Pirracora takes
precedence after the natural husband, or natural wife, and it is set
down by the law of the tribe that no jealousy shall be shown or exist
under pain of ““ Noolieethie” (strangulation) ; yet with this strict
law I am positive from observations that nearly all their quarrels
(spring ?) from the men and women ¢ Pirraoora.” The offspring of
the Pirraoora are affectionately looked after and recognised as if they
were the natural offspring of the real husband and wife. 33. The
more wives, the more food, with the less work for the husbands. 34.
Given by the elders and chief of the tribe, after consultation with
the near relatives; presents are always given, viz.:—weapons,
ornaments, &c., to the father and brothers and near relatives of
the girl. 385. Takes his wife to his own camp or “ Wurlie.”

VOL. XXIV. N
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Sometimes the wife is allotted when a mere child, and when she
comes to puberty he takes possession of her. 36 to 38. No ceremony.
39—41. No. 42. Yes, he cobabits (see question No. 23). 43.
Ovpenly, without stealth, recognised by all. 44. Refer to question
No. 23. 45. During menstruation and immediately after child-
birth this custom is strictly adhered to; from my long personal
observations I have found that the above is strictly carried out.
46. Yes, continually their wives are lent for prostitution, the
liusband receiving presents, this barbarous custom is carried on by
all and qnite common. 464. The elder brother claims her as she
is the wife of his brother, if no brother then she is given away by
ihe elders to some man of the tribe, under no circumstances has a
woman any say or choice for a partner. 47. Certainly, they are
thought a lot of. 48. Certainly, would sacrifice their lives for one
another, if called upon.

Disease and Death.—49. No person dies a natural death, death
is supposed to be caused by some evil-disposed person of their
own or neighbouring tribe, they religiously believe this superstition,
it is called ¢ Mookooelieduckuna,” translation : Mookoo * bone,”
Dauckuna “to strike,” 7.e., struck by a bone. Many an innocent
man has been condemned to death through this superstitious
custom, believing that he had in his possession the small bone of
a human leg. Wild and excited harangues are held at nights
regarding the Mookooelie Duckuna, and warnings to the tribe not
1o keep them, or use them under penalty of death. Yet I know
for certain that no bone is kept or used by any one of the tribe, it
is purely imaginary. 50. To each tribe there are several doctors
(Koonkie), these doctors have received power from the devil
(Cootchie) to heal all sick, they are generally of peculiar and
eccentric temperaments, entirely wrapped up in superstition, and
at times reveal some absurd dream to the horror and wonder of
ihe iribe; when a man or woman is very ill the  Koonkie” is
called in when he examines the affected parts, he does a few leger-
demain and palm tricks with a lot of hanky panky foolery,
disclosing to the wonder of all long pieces of twine made from
human hair, pieces of charcoal chips and stones from the affected
parts ; the patients have such faith in their doctor that they seem to
get relief.  51. No native contracts a disease or complaint from
natural causes, the disease is supposed to be caused by some
enemy, and (in) any serious case the *“ Koonkies ” or doctors are
called in, to beat out the devil of the camp * Cootchie.” Thisis done
by the stuffed tail of a kangaroo, by beating the ground in and
out of the camp, chasing him away for some distance. This causes
a great deal of merriment amongst the juveniles; all faithfully
believe the devil is chased out. 52. Camp is removed and a fresh
one selected after death. 53. The iwo toes and two thumbs are
tied together, with the face covered over. The grave is sunk to a
depth of about 4 feet. At the grave the corpse is placed on the
backs of two natives in kneeling posture (not relatives); the chief
or elder of the tribe holds an enquiry by asking questions to the
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corpse, the other natives around answer him, 7.e., Who killed you ?
For what reason? You never did anyone any harm? At whatplace
you took ill P All these questions are answered by those around the
grave generally denouncing some unfortunate innocent man, and
if the deceasedis of any great influence, the accused is condemned.
The body is lowered into the grave and covered in with earth,
loose logs are placed on the top; if very cold weather, fires are
lighted for a few nights, and food placed near the grave. All near
and dear relatives go into mourning, by smearing themselves over
the body with white clay ; the husband or wife of ‘the deceased are
not allowed to speak nor utter a word for several months after,
they making signs for everything they want. 54. Yes, the ghost
of the departed is feared, no means are taken to prevent its return.
55. Yes, they are unclean for a few days, presents must be given
by the relatives to all those who take a leading part on the inquest.
56. Yes, go into mourning for several months, never speak,
painting themselves with white clay. 57. Yes, the bones of the
dead must never be handled, except by more than one and then
only to cover them up, should they become exposed at any time.

Murder—58. When a murder is committed the accused must
suffer death from the *“Pinya,” a properly constituted armed
party who prepare themselves some weeks beforehand, the party
consists of all able-bodied men of the tribe, they surround the
camp where the victim is without any intimation, and he is killed.
59. No, death for death, that is their motto. 60. No, refer to No.
59 answer.

Property and Inheritance—61. No, the boundaries are defined
by water holes or prominent land marks. 62. The tribes of which
I write about have no property except a few weapons or orna-
ments, they are generally buried or destroyed. 63. No property
exists. 64. Same answer as 63.

Fire.—65. When required. 66. No. 67. Power was given
them, as the legend runs, by the “ Mooroo Mooroo ”’ to afford heat
when they were cold and to partially cook their food.

Food.—68. Yes, almost every thing they eat, 7.e., that is
nutritious. (a) Yes, fish are forbidden to women during menstru-
ation. (b) No, all clans. (c) to women. (d) fish in season. (e)
young men who have not gone through the ceremony of ¢ Will-
yaroo ” are forbidden to eat emu eggs. The reason assigned for not
allowing women to eat fish when they have the courses on or to
bathe in the waters, is that the fish would all die, and the waters
dry wp. A red ochre mark round the mouth of a woman
indicates that she has the courses, and no one offers them any fish.
The reason assigned for the boys not being allowed to eat emu
eggs is that all the emus would die. 69. Yes, eat together. 70.
Yes, certainly. 71. No. 72. Yes, but not for the purpose of
food, it is for strength and to prevent habitual sorrow ; only the
fatty portions of the breast, arms, and legs; it is eaten raw just
before burial and in very small quantities. A black mark of

charcoal and, fat is made around the mouth of all who have

w2
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partaken of the human flesh. The reason they assign for this
barbarous custom is that should the relatives not eat they would
be perpetually crying and become a nuisance to the camp; when
they eat the fatty portions of an enemy their reason is different,
they think it will impart strength to them. 73. Answered in
question 72. 74. The elders address the younger branch of the
tribe, and tell them to eat as it would give them strength; the old
men hand the portions of the human flesh to all assembled. 75.
When not the enemy, only near relatives partake of the dead as
related in question 72. V6. See question 72. 77. When a man
is condemned by the properly constituted armed party * Pinya,’?
kills the condemned man, the weapons used in slaying him are
washed in a small wooden vessel ‘ Pirra,” and the contents are
portioned out, to all those of the Pinya, in this way: all lie down
on their backs and the elders pour some of the bloody mixture
into the mouths of those lying down; this is supposed to give them
double strength, courage, and great nerve for any future occasion.
78. Under no circumstances. 79. No, eat at all times. 80. No,
they do not believe, but at times crack a joke.

Hunting and Fishing.—81. As each family has its own fishing
nets, warnings are given by the elders at night, generally in an
excited manner, to all young men, not to go out poaching, as it
was cowardly and they would be punished if caught. I have
seen some terrible quarrels over poaching, many of the men
maimed, legs and arms broken and mortal wounds inflicted. Great
precautions are taken in the hunting of the emu, the hottest days
are selected, scouts are sent out and after surrounding the emus,
one man returns to the camp, describing the locality where the
emus are; the men then carry water for drinking purposes in bags
made from the skins of Wallaby. A mineral stone which is found
in a quarry about the size of a pigeon’s egg and smaller named
Absydiem® and called by them Woroocathiemilkie = Woroocathie
(emu) Milkie (eye), emu eye ; these stones have six sides to them,
brown colour, light, and almost transparent. These Absydiems are
wrapped in feathers and fat, and when within a few hundred yards
of the birds they commence throwing them towards the emus,
believing there is a charm about the stones and that it prevents
the emu from running. After killing, the flesh is distributed
amongst the men, and their feathers carefully collected, and made up
into ornaments. There is great rejoicing when they return to camp ;
generally dancing and singing are kept up to a late hour by the
young men. 82. See No.8l. 83. Prepare wood for cooking. 84.
Yes, yelling and dancing, all appear very jolly. 85. The bones
are thrown away as waste.

Agriculture—86. Don’t till the soil, absolutely no idea of agri-
culture. 87. See No. 86. 88. No, agriculture. 89. No. 90-96.
No knowledge of agriculture.

! Some words such as “and the Pinya,” seem wanting in the manuscript
before “ kills the condemned man.”—J. G. F.
2 The writer probably means obsidian.~J. G. F.
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War~—97. Firstly, greatest of secrecy, firmness, councils of war,
many times amongst men only, their schemes are never divulged to
women. 98. Decorating with feathers and painting their body
in a hideous way. 99. Yes, the old and infirm men are left behind
to protect the women, their time is passed in singing for the safe
return of the war party. 100. No, do not mutilate the dead. 101.
Great rejoicing by the women, the warriors relate the fight, if any
of their party should be killed there is great lamentation for
several days. 102. No.

Government.—103. Yes, recognised form of government acknow-
ledged by heads or chiefs. These chiefs make, with the consent of
the tribe, alliances, peace, friendships or war, send ambassadors, and
on very important occasions send ambassadresses to treat with
the neighbouring tribes; great apparent kindness is shown to them
and no offer of treachery when on a mission of dispute. These
ambassadresses are prostituted by the enemy as a matter of custom
and as a sign of friendship. 104. Elective, according to the
influence of their clan (Murdoo), oratory power.

Oaths and Ordeals. — 105. Promiscuous sexual intercourse,
jealousy strictly forbidden, low animal intercourse without fear
or favour, on these special occasions. 106. Yes, terrible obliga-
tions unknown to child or woman, promising never to divulge what
they see or hear to child or woman, This oath is carried out
solemnly. I have mever known it to be broken, in fact it
is impossible for any Aborigine to divulge their secret ceremonies.
Before I was initiated to all their horrible secret ceremonies,
circumeision, &c., I had to promise in the presence of over 100
natives that I would not divulge what I heard and saw to child or
woman. The sign or penalty is a motiox of the right hand press-
ing slightly on the throat, meaning strangulation, “ Noolieethie.”
When I was first allowed to see the first secret ceremony, I had no
trouble after, as they had confidence in me, and frequently invited
me to their more important secret ceremonies.

Salutations.—107. No notice at first, until he or she sits down,
when the friends or relations sit around, and the news is whispered,
whatever it may be, and repeated in aloud voice to the whole camp.
Dear friends and relatives always embrace, women wail or par-
tially cry.

Arithmetic—108. Three (3). Coornoo Mundroo Parcoola. 109.
Generally on hands, very seldom go beyond five. 110. Not for
counting, but sticks or marks on the ground are used to illus-
trate. 111. No. (e.g.), yes, and stand for five, but must be spoken,
viz., twice two and one, i.e., Mundroo, Mundroo, Coornoo. 112.
Marpoo, meaning many, a great many, a lot.

Writing.—118. Not as messages, carving weapons, ornaments,
and shells, but never used as messages. All messages are sent
verbally. There are many sticks notched and carved, for the
purpose of indicating certain signs or customs.

Measurement of Time.—114. By the sun. 115. Speak of ihe
different times of the position of the sun. 116. Both. 117. Yes,
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when anticipating a grand ceremony they refer to the first orlast
quarter of the moon. 118. Beyond their comprehension. 119
to 121. No. 122. No, they have no year. 123. No.

Games, Dances—124. Dancing, singing, playing with the ball,
* Chuboochuboo,” sham fighting, racing, swimming and diving,
and meany other simple games of amusement. 125. “ Chuboo-
chuboo ” is a wallaby skin, stuffed with grass, and about the size
of afootball. Men, women, and children play the game by throwing
it up in the air and catching it with their bands. The principle of
it is to keep it going in the air and not let it fall to the ground;
there is great merriment over the game and never any quarrelling.
“ Kurdiewonkana.” This dance men and women only take part in,
regular form and position, keeping splendid time to the rattle of
the beat of two boomerangs; some of the women keep time by
clapping their hands between their thighs; promiscuous sexual
intercourse follows after the dance, jealousy is forbidden. ¢ Sham-
fighting.” All men take part, throwing their weapons lightly in
good part, humorous and never any quarrelling, and on this occa-
sion young men who are to be circumcised are announced after the
dance. “Mindarie.” Dance or peace festival, all the tribe and
neighbouring tribes are invited to attend. Great preparations are
made some weeks before. There is great rejoicing at the coming
festival, which is generally held at the full of the moon, and kept
up all night. The men are artistically decorated with down and
feathers, with all kinds of designs, crosses, diamonds, circles and
parallel lines. The down and feathers are stuck on their bodies
with blood freshly taken from their penis; they are also nicely
painted with various colours, tufts of boughs tied on their ankles
to make a noise while dancing. Promiscuons sexual intercourse
is carried on secretly : many quarrels occur at this dance. I
have seen as many as 1,000 take part on a hard clay flat, lit up
by fires kept burning by the women. The dancing is very artistic
with precision and regularity; all have wild savage appearance
and heinous expression. “ Mobierrie,” the making of a harvest
of rats. Many weeks’ preparation before the dance comes off, no
quarrelling is allowed, promiscuous sexual intercourse during the
ceremony. * Cuttaunna,” dance during moonlight nights, generally
in good seasons. Men sit around in circles, the women dance and
sing around the men, causing a great deal of amusement to the
younger folk. This dance and many orher dances, which carries
no matter of importance to the government of the tribe, is only
kept up for two or three hours. In very bad seasons with long
droughts, feeling the pinch of poverty, no amusement of any kind
is resorted to. No dances of a religious nature occur. Special
dances in the making of rain, harvest of iguanas, bountiful supply
of fish, rats, snakes, &ec.

Magic and Divination.—126. Yes, the doctors  Koonkie ” palm
pieces of charcoal and small pieces of sticks and string. They do
it so quickly that the ignorant look on with wonder, and thoroughly
believe it.  These pieces of charcoal, &c., are supposed to be taken
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out of the bowels, heart, and brain of the sick patient, whom they
are treating, man, woman, or child. 127. Professional doctors,
¢ Koonkie,” cure and bewitch enemies. 128. By a dream he is
supposed to receive the power from the devil “Cootchie.” 129,
All take part in the rain making; they avert the thunder and
lightning by calling on their Mooramoora, ¢ their creator or good
spirit,” to drive away the devil, ‘“ Koonkie.” These wild an.
excited cries are painful to hear. 130 to 132. No.

Religious and Political Associations.—133. No.

Men as Women, Women as Men.—134. Never, either with males
or females. 135. Never happens.

Sleep Forbidden.—136. No, under no ceremony or rite, sleep is
not forbidden.

Ceremonial Uncleanness.—137. None other.

Doctrine of Souls.—138. No, the soul as breath ascends to the
heavens, at times turns into old trees, large rocks, &c. They have
no future. 139. Yes, it departs at death. 140. By the mouth.
141. Caused by being in the presence of the devil * Koonkie,” it
is considered an evil omen to have a bad dream, they become
frightened, believing in the reality of what they see in the dreams.
142. No such thought. 143. Same answer as 142. 144 to 146.
No. 147. To the heavens ¢ Purricwillpanina,” no spirit land, no
future hunting land. 148. No, do not change. 149. No. 159.
Yes, they think that all and everything was (has ?) a language. No,
they do not understand their langunages, but are great botanists
and naturalists, not aherb, bush, grass, flower, tree, and creeping
vermin, or animals, but what they have a name, and the dlﬁferent
families to which they belong. 151 and L52. No.

Demons and  Spirits. — 153. Yes, a gigantic demon called
“Kurdiemurkara ” is supposed to live at the bottom of the lakes
and large water holes. Children are warned against wading or
swimming in the lakes without protection. They are wrapt in
superstition. 154. No. 155. No, it is perpetually located, or
live (lives ) even when the waters of the lakes dry up.

Scapegoats—156. No, thereis no scapegoat. Allafflicted, infirm,
diseased, imbecile, blind, deaf, or otherwise afflicted, are never pué
away. On the contrary, the greatest sympathy is shown, while the
greatest care and attention is paid the infirm and sick. This is
one of their grand points of character, and one that the civilised
white man must admire. 157. Certainly not.

Gluardian Spirits—158. No, they believe the *Mooramoora ”
created them, and will look after their future. 159 and 160. No.
161. Has no portion. 162. No.

Resurrection.—163. Don’t believe in the resurrection.

The Heavenly Bodies, §c.—164. No form of worship or respect ;
looked upon with wonder at the moon and stars. No ceremonies.
165. The milky way is supposed to be the largest creek or river,
¢ Kirriepinna,” Kirrie, “creek,” Pinra, “large,” i.e., the larges:
river. The Aurora Australis when it appears is a supposed warn-
ing that some of the tribe is condemned to death by some neigh-
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bouring tribe, and great fear is shown. The matter is talked about
for several days. 166. Fresh one every day. 167. By the pre-
vailing course of the wind and prevailing quarter of the rain.
Eclipses, rain, thunder, lightning, rainbows, wind, and Awurora
Australis,—all these are supposed to be the works of the evil one,
and a general warning to be good. 168. No, they will relate mad
and absurd nursery and tall yarns, how a man appeared to them as
a magpie, hawk, &c. This generally originates in a dream. 169.
At times an old man, when in good humour, will relate some wild
tales to the younger folk, .e., how he killed some wild black fellow
when he was a young man, and how he was speared through the
body, and left no wounds visible. These childish stories are
listened to with the greatest interest and wonder, and believed.

Sacrifice—170. No sacrifices are offered. 171 to 173. No.

Miscellaneous Superstitions.—174 to 176. No. 177. Yes, at
certain times silence is required under pain of strangulation. 178.
No. 179. Yes, it is unlucky to tread on an old footprint, either
in sand or stone. 180 and 181. No. 182. Yes, long bair should
not be cut unless by the consent of the elders, as they believe the
hair would not grow again. The hair is preserved and used in
many important ceremonies by spinning it and making bags and
girdles, worn as ornaments around the waist of young men imme-
diately after circumecision. 183 and 184. No. 185. Yes, no name
of the departed should ever be mentioned. This superstitious
custom is strictly observed; they shudder when a white man
mentions the name of any departed native and carries with it
“Pbad luck,” Uthabutha. 186. Yes, at birth the child gets a name,
either male or female, and after a male is circumcised and the
female comes to puberty, then they are re-christened by the father,
who is supposed to be inspired by their creator ¢ Mooramoora.”
187 The hair of both male and female person is burnt off for
purposes of cleanliness; the whiskers are plucked out.

Pastoral Life.—188 to 199. No cattle are kept by theaborigines
of Australia. 200 to 206. No agriculture. In no part of Australia
is the soil tilled by the aborigines, except what they have learnt
from the white man. The only race, I believe, on earth who do
not till the toil.

Miscellaneous.—207. Yes, they are destroyed; to keep them
would be a disgrace, likening them unto dogs. 208. Received in
silence, no outward show until their mission is told; then at night
they argue over the presence of the strangers, generally in a peace-
able manner.

On the Habits, &c., of the Aborigines in district of Powell's Creek,
Northern Territory of South Australia. By the STATIONMASTER,
Powell’s Creek, Telegraph Station.

Tribes.—1. They are divided into tribes only. The local trile
is known as “ Tchingaleus,” those to the south as ¢ Warramungas,”
to the east as * Kooringees,” and westward as “ Kakaringas.”
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2. No distiuguishing difference in dress or mode of wearing
hair. (3,4.) 5. No story or legend as to origin of the tribes ;
the old men say blacks first came here from the westward
direction.

Birth, Descent, Adoption.—7 to 9. No ceremony of any descrip-
tion observed at births by either father or mother. 10. The child
is named by the father and takes his name or name of a dead
relative. No godfather or godmother or any special observances.
(11.) 12. Children are often killed at birth. If the mother is
ailing, or in poor condition, the child is usually strangled
immediately after birth. No regular custom of killing the first-
born or last born. They would preferably rear a male child, but
lack almost all maternal feeling. 13. When father and mother
belong to different tribes, the child would be reckoned to the
father’s tribe. (14.)

Puyberty.—15. Lads at puberty are taken to any adjoining tribe,
and after one day’s palaver and corroboree, they are circumcised at
daylight the following morning. Sub-incision is performed when
lads attain manhood or hair grows on face. (16,17.) 18. Two
front upper teeth are also then knocked out. The teeth are dis-
tributed to the relatives or friends to be used as ornaments or to
play with. 19. Cicatrices raised on breast, abdomen, arms and
shoulders of lads at puberty, as ornaments, and also to prepare
them for the more painful operation of circumcision and sub-
incision. (20.) 21 to 22. Both sexes have cicatrices raised, more
or less, over the body, and it is common to all the tribes. 23 to 25
No ceremony performed on girls at puberty, nor have special or
any rules to be observed at first menstruation. 26. Explanation
of cause of menstruation is that the lubra (girl) dreams that a
bandicoot scratched her vagina, causing the blood to flow.

Marriage.—27. It is usual to marry a woman of the same tribe,
but numerous cases where the woman has been captured from
adjoining tribe. 28. Unmarried men having sexual intercourse
with women of the tribe, if found out would lead to a ‘growl”
more or less serious, by relatives of the woman or by the old
men of the tribe. (29, 30.) 31. Polygamy is common, more so
amongst the old men, who find a plurality of wives useful in
hunting for them, and as carriers when shifting camp, &c. 32.
A woman can have only one husband. (33.) 34. A wife may be
purchased from her rvelations by presents of spears, womeras,
boomerangs, &c. 35. After being purchased or captured, the
woman is generally taken away to a distance and kept more or
less isolated with her husband for some months until she con-
tentedly settles down to the new order of things. They would
then both gradually rejoin the tribe and live as man and wife.
(36.) 37 to 41. No marriage ceremonies of any sort. 42 to 44.
A man would cohabit with his wife immediately if old enough, if
not he may prefer to wait a time, or by the use of a stone knife
enlarge the vagina sufficiently to have connexion. The latter
mode is not uncommon amongst them. 45. A man would not
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cohabit with women during menstruation, pregnancy, or shortly
after childbirth. 46. Wives are sometimes exchanged. 46aA. A
widow is free to marry, the relations of her late husband would
probably be consulted in the negotiations. 47 to 48. Men and
women related may speak to and look at each other. If not re-
lated it is not usual to.

Disease and Death.—49. Cause of death or illness is ascribed to
some strange blackfellow, belonging to another tribe, who has
doomed a certain man or woman to die, or suffer from ill-health.
It is not unusual, such is their superstitious belief that a man
apparently in good health, will, in a very short time lose condition
and die, under the impression that he has been doomed by a mem-
ber of some other tribe. 50. The remedy usually attempted is for
the old man of the tribe to place his mouth on or near the seat of
pain, and continue singing in an imploring manner for some time
at intervals. Tat of any sort is also rubbed into the painful parts.
(51.) 52. After death a general wailing ensues and may continue
for two or three days, the women score their heads and thighs till
blood flows freely. The older women may refuse to speak tor two
or three months, expressing their wishes by hand signs, a species
of deaf and dumb language, in which both men and women are
wonderfully proficient. The men score their thighs only. 53.
Shortly after death a stage consisting of boughs is built in the
branches of a tree, the corpse placed thereon and covered with
boughs. Decrepit old gins or men are sometimes buried in the
ground. Reason given for planting body in tree, is to allow those
interested to examine the body at any time, and try to discover
any marks which wouald enable them to find out what blackfellow
caused the death, and by so doing retaliate on him or his friends.
54. The ghost of the departed is greatly feared and would eat any-
one on the slightest provocation. Nothing done to propitiate the
ghost, but he is given a very wide berth. (55.) 66. No special
rules or mourning garb after death. (57.).

Murder.—58. All members of a victim’s tribe are expected to
avenge his murderer. Only close relations of the murderer are
responsible. 59. No compensation allowed. 60. A murderer would
not be regarded as unclean or be under any special rules.

Property and Inheritance—61. No tribal or individual property
in land. 62. Worldly goods would descend to and be shared
amongst a man’s father, mother, and children. It neither were
alive, goods would be burnt. 63. Man’s wife or brother cannot
participate. (64.)

Fire—65. This is obtained by placing on the ground a piece of
flat dry wood, in which a small hole has been made. The point of
a round piece of dry wood about 9 inches in length is inserted
in the hole, and rapidly revolved by being rubbed in the palms of
both hands causing friction, which in a short time causes the wood
to smoke, and set alight small fragments of dry bark, &c.,
péaced round the hole in the wood. (66.) 67. No story of origin
of fire. ‘
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Food.—68. Women, youths, and children cannot eat certain food,
such as bandicoot, snake, ignana, the reason being that they are
not good for making strong bone and flesh, and would probably
cause sores to break out on the body. Kangaroo is common food
to all. The exceptions quoted are always reserved for the full
grown men of the tribe, and the old men in particular. The real
reason for debarring women and youths from certain foods is
because it is not so plentiful as kangaroo, and therefore considered
more of a treat and so reserved for the adults. 69. Men and
women eat separately. In camp men invariably keep together and
the women likewise. The married ones at dusk choosing separate
camps and pairing off. 70. Children eat with grown up people,
mostly with the mother. (71.) 72 to 76. Cannibalism not prac-
tised locally, but tribes in back country occasionally indulge in it.
(77,78, 79.) 80. By eating the flesh of the kangaroo or emu they
are enabled to jump or run faster in consequence.

(Hunting and Fishing.—81 to 85.)

Agriculture.—86 to 96. None whatever, nor will they benefit
themselves by the experience gained from the Whites.

War—97 to 99. Before going to war and on return a corroboree
is held. 100. Slain enemies not mutilated. 101, 102. No special
rules are observed in connection with war.

Government.—103, 104. None whatever, the oldest man in the
tribe would usually carry most sway in tribal matters.

Oaths and Ordeals.—105, 106. None.

Salutations.—107. No form of salutation.

Arithmetic.—108. Any number up to ten can be counted on the
fingers. 109 wvo 112. Anything over that quautity usually de-
scribed as ‘“plenty” or “ many ” and explained by opening and
closing the hands several times. No other form of counting.

Writing.—113. When a messenger is sent from one tribe to
another, he usually carries a symbol of some sort with him, more
as a credential from his tribe as their representative or ambas-
sador. He would explain the nature of his business by word of
mouth. ’

Time.—114 to 128. Is reckoned by “ moons,” and seasons (wet
and dry). No other measnrement of time.

Gaines, Dances.—124 Corroborees appear to be their only form
of amuscment, {that is singing and dancing. Wonderful time is
kept by beating two womeras or other sticks together. A hollow
bamboo about 3 or 4 feet in length is blown into, causing
a booming, humming sound, accompanying the singers. The
Inbras (women) are debarred from most corroborees. Those in
which they ave allowed to join, they assist the singers, and keep
time by striking their thighs with the palm of their hand. 125.
On no occasion do they participate in the dancing. Some of their
dances are imitations of animals such as the kangaroo, emu, and
frog. No special object in it, merely a pastime. Lubras, however,
ave not allowed to attend these corroborees. The men lead them
to understand there is something mysterious in connection there-
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with, but in reality there is not. It is a very slightly varied
repetition of the ordinary corroboree. No dances ever of the nature
of a religious rite.

Magic and Divination.—126 to 132. Not practised in any shape
or form.

Resurrection.—Their belief is that death means being finally
disposed of. Have no idea of any form of resurrection.

Victoria River Downs Station, Northern Territory, South Australia.
By Linpsay CRAUFORD.

Tribes.—1. Yes, the natives are divided into tribes, and every
tribe speaks a different dialect, and very few of the different
tribes are linguists and able to understand one another.

Birth, Descent, Adoption.—7. No ceremonies observed. 8. No.
(9t012.) 13. Children take the name of the father’s family.
The tribe being divided into families, viz., on Pt. Darwin, in the
Larrakeeyal tribe, there is the Mungylah family, and Miranda
family, and several other families in this tribe. (14.)

Puberty—15. Yes. The only tribe that do not practise cir-
cumcision or other rites is the Larrakeeyah tribe at Pt. Darwin
and Southport. All other tribes outside of Pt. Darwin to Pene
Creek (some seven or eight different tribes), and then on from
Pene Creek to Daly Waters practise circumecision. From New-
castle Waters to Tennant’s Creek as far as my knowledge extends
the natives split the tube of the penis right from the testicle bag
to the point straight open, the penis is then quite flat. When the
man makes water he sits on his haunches, holds the point of the
penis up, and the water runs down the outside of the bag. In
these tribes the women stand up and spread their legs open to
make water. The usual order of things is reversed. The rite is
performed at about the age of twelve. The lad is held down by
five or six strong men and then the penis cut open. After this
ceremony the ladis considered a young man and has to go through
other rites before he is considered a man. Of course a great
corroboree takes place during the making of young men. Natives
frora other tribes are allowed to cross the boundary of their country
and attend, all hostilities between two tribes are deferred. (16.)
17. About seventeen years ago, in Southport, I had a young
man of the Larrakeeyah tribe working for me. He was to be made
a man, and the ordeal he had to go through was, that he must not
go near water for & month, and must not look at, or be seen by a

! Dr. Stirling in a note siates that the writer is the manager of a very large
cattle station on the Victoria river. He adds, “ Blacks in the neighbourhood
very hostile—constant attacks and reprisals.” The writer (Mr. Crauford)
mentions that he has lived among the blacks for twenty years, but that ¢ during
the last ten years, in fact since the first white man settled here, we have held no
communication with the natives at all, except with the rifle. They have never
been allowed near this station or the outstations, being too treacherous and
warlike.”—J. G. F.

This content downloaded from 91.229.229.101 on Sat, 14 Jun 2014 07:46:32 AM
All use subject to JSTOR Terms and Conditions


http://www.jstor.org/page/info/about/policies/terms.jsp

Anthropological Miscellanea and New Books. 181

woman during this time; at the end of three weeks you could
smell him! T used to try my best to make him see a woman but he
did not, and got made a man. He used to camp with other young
men away from the main camp. I forgot to mention in answer to
No. 15 that all the Victoria River country natives split the penis.
18. The Newcastle Waters tribe knock out the two front teeth
(top side), also all tribes bore a hole through the nose. 19. All
tribes have large marks cut on the breast, shoulders, and thighs.
Women, when a baby or husband dies, have a lot of marks scored
on their backs. Also if any woman or young man has any great
friend, the friend makes a mark, generally on the thigh. They
know of no reason why thisis done. I imagine it is done purely for
ornament. (20.) 21. Yes, both men and women. 22. No. 23. 24,
Yes, the Larrakeeyah tribe used to cover the girl up with dirt for
the three days, at her first menstruation, but this has, I think, died
out since civilization spoilt them, I do not know if other tribes do
the same. 25. With civilized boys (men), their women generally
sleep away from the men during menstration. 26. They reckon
a man would get diseased if he had connection during a woman’s
menstruation.

Marriage.—27. As a rule the members of a tribe intermarry. As
soon as a female child is born she is given to a young man. He
has to wait until she is fit before he can marry. At other times
an old woman is given to a young man. Occasionally a man will
steal a woman from another tribe and keep her. I do not think
they care what relation the female of the tribe is that they marry,
o long as she is not a sister. 28 to 33. After about thirty years of
age a man is allowed to have as many women as he likes, and the
older he gets the younger the girls are that he gets, probably to
work and get food for him, for in their wild state the man is too
proud to do anything except carry a woomera and spear. (34 to 36.)
37. There is no marriage ceremony. (38 to 41.) 42. Yes, at
once. (If a strange woman is captured from another tribe or from
the whites, all the men have connection with her, one after the
other until, as a rule, the woman dies.) (43 to 44.) 45. Men do
not cohabit with the women during menstraation. (46.) Relative to
questions 47, 48, the following came under my notice during my
residence at Powell’s Creek. The first man and woman I got to
come in were two old people with three youngsters. I found the
woman could not or would not talk, and that she communicated
with her husband and children by signs. I imagined she was deaf
and dumb, until I got other women, and found them the same.
After some time, I found out from these natives that when a
woman is married and has children she is not allowed to speak at
all until she has done breeding. I found that all the unmarried
girls and old women were allowed to talk. Also that young boys
(only certain ones) were not allowed to talk when certain chief
men of the tribe were present. After a Jot of persuasion I got
the first old man to let his lubra speak, after that he could never
stop her again, She is still at Powells Creek. Her name
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Numigilly. This is the only tribe I know of that has thig
custom.

Disease and Death —49. They have no idea. 50. On the upper
Victoria, in a creek running into the Victoria, there is a hot
mineral spring. We caught about fifteen women sitting in this,
at daylight, some of them had masty sores, a sort of skin disease,
and I fancy they cure themselves in this way. There is also a hot
spring in the Douglas River, twenty-five miles from Pine Creel,
where the natives do the same thing. 51. In some tribes the
natives think, that if any member of the tribe gets sick, that it is
caused by a member of another tribe, and that this man comes in
the shape of a bird and steals the sick man’s kidney fat, and if the
man dies the relatives of the dead man fix on some unfortunate in
the other tribe, and wait until they get an opportunity of sneaking
on him, and kill him. T knew this to occur in Southport, when
the relatives killed three young men that had come down country
with a teamster. 53. In the more northern tribes the dead are
buried. On the Victoria they put them in a tree. On the T'able-
land thev make stages and cover them with the bark of the
ti-tree. They often carry bones of children about with them.
54. Are frightfully superstitious, and, frightened of an evil spirit
at night time, and do not as a rule move about at night. (55 to 57.)

(Murder—58 to 60.) (Property and Inheritance.—61 to 64.)

Fire—65. Fire is obtained by having a bit of pithy soft wood
and a bit of hard wood. The hard wood is worked between the
palms of the hands on the soft wood, and as soon as fire is obtained
a piece of ti-tree bark is used to spread the flame. (66.) 67. A
superstition is that if anyone makes water on the camp fire he will
die.

Food.—68. The old men eat anything. Certain food is for-
bidden to women and children, generally the best, such as kangaroo,
&c. The women generally get the bones when the men have
finished. (69 to 71.)72. Cannibalismis practised occasionallybut only
by old men and women who eatababy, thereby thinking they will get
the youngster’s strength. A man told me a tale about the blacks
on the McKinlay at the twelve mile between Pine Creek and
Burrundie. He got his information from the chief of the tribe,
English name Billymuck. That there existed in the ranges at the
twelve miles, a large cave, full of bones of men, and at certain
periods say once in six or seven years, that it was a custom of
certain old men and chiefs of the tribe to retire to this cave, taking
a younger man with them to go through a ceremony, which, if he
passed, then made him one of them ; if he failed, they then killed him
and ate him, putting the bones with the others. The man that told
me was a reliable man and I think it is true. I have a girl here
that assures me that the first child she had died and that her
mother ate it. She was young and not entitled to any of the tit-
bits.
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On the Manners, Customs, Religion, Superstitions, &c., of the
Natives of Central Australia. By W. H. WiLLsmIRE, 1st C.M.C.!

Tribes—The Aborigines are divided into four clans, viz.,
Pultarra, Commarra, Perula, and Aponunga. 2. They are dis-
tinguished by the mode of wearing the hair, and knocking out a
front tooth. 3. They name their children after animals, trees and
places, ranges, creeks and gorges. 4. No. 5. Not considered.

Birth, Descent, Adgption.—7. 8. The mother is isolated until she
is able to leave her seclusion with the baby. 9. The husband does
not observe any rules, but is proud if the offsnring is a boy. 10.
No ceremony, no god-father, &c. 11. No. 12. Yes, often female
children are killed at birth. 13. The children of a Pultarra
mother, are Perulas. The children of a Commarra mother are
Aponungas. 14. No.

Puberty.—15. Yes, at puberty they (the males) are circumcised,
and a fortnight after the urethra is cut down from the head of
the penis about 2 inches. 16. No. 17. Yes, for a month. 18,
Yes, knock out a front tooth of the females. 19. Yes, cut the
skin with sharp stones, and fill up with ashes, straight lines and
half circles, on chest and arms. 20. Nil. 21. Both men and
women. 22. In some cases. 23. Yes, they are cut with a stone
knife. 24. Yes, remain secluded wuntil it is over. 25. Yes.
26. Perhaps a fight.

Marriage.—27. Compelled to marry a woman of a different
tribe. 28. Tt would be tantamount to incest, and he would
probably be killed. (29, 30.) 31. Yes, I have known them to
have four. 32. No, only one. 33. No reason. 34. Sometimes
by capture, sometimes given. 35. To his own bough waurley.
36. No. 37. No ceremony. 38 to 40. No. 41. Yes, they go away
together. 42. Immediately after marriage. 43. Sometimes they
cohabit before he takes her for good. 44. In some tribes the old
men take them first. 45. Yes, only during menstruation and
pregnancy. 46. Yes, this is very common, they often bring them
up to white men and beg of them to take them. 47. Yes,
has to find food for her, if she is a widow; yes, she may speak to
any but the young men. 48. Certainly, they love each other very
much.

Disease and Death.—49. They think another black has pointed
a bone at them, 50. By making a corroboree, viz., singing and
slapping their thighs. 51. Nil. 52. They beat their heads until
the blood flows, and weep bitterly if a near relation. 53. Buried
in doubled-up position. 54. Yes, they draw aline and in the dark
they keep the ghost from returning. 55. No. 56. Supposed to
mourn and cover their heads with pipeclay. 57. No.

! Dr. Stirling states that the writer has had a great deal to do with the natives
in his capacity of police trooper. Kis communication is dated from the Mounted
Police Barracks, Adelaide, South Australia.—dJ. G. F.
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Murder—58. Yes, they track him up and try to kill him, and
do eventually. 59. No. 60. If he has killed one of another tribe,
he is thought a lot of.

Property and Inheritance—61. No. 62 They have none.
63. No.

Fire.—65. By rubbing two pieces of mulga wood together, and
kept nearly always burning. 66 and 67. No.

Food.—68. Yes, the elder natives, all but pork. 69. No, the
men eat alone, and throw what they can’t eat to the women. 70.
Yes. 71. Only the men apart from the women. 72. Yes, they
eat those who offended them. 73. Because the deceased saw
some ceremony of theirs. 74. Yes, the females clear out on these
occasions, by order. 75. Children not allowed to eat it. 76.
Buried. 77.No. 78. Prohibited from seeing the blood of women
daring their courses. 79. No. 80. Have not heard.

Hunting and Fishing. —81. Not any. 82 to 85. No.

Agriculture~—86 to 96. No idea of.

War.—97. They paint and adorn their bodies with feathers and
leaves. 98. To keep watch. 99. Yes, to be on the watch in case of
lubra stealing. 100. Sometimes cut the beard off. 101. Make a
great corroboree to welcome them back. 102. He is thought a
great warrior, they give him presents. )

Government—103. Only the old chiefs. 104. Hereditary to the
chiefs’ children.

Oaths and Ordeals. 105 and 106. No.

Salutations.—107. The men wave their boomerangs, and the
young women kiss each other, in fact they all talk together.

Arithmetic—108. Only up to five, after that it is called a mob.
109. Yes, sometimes oun the fingers and toes. 110. Yes,
frequently. 111. No. 112. After five all is called “ec-nurra,”
or many.

Writing.—113. By notching sticks.

Measurement of Time.—1l4. No, are only guided by the
position of the sun and the moon. 115. By looking at shadows
of trees. 116. Up to five. 117. No. 118. By seasons and fruits.
119. No. 120, 121, 122, 123. Nothing known.

Games, Dances—124. Blowing into hollow logs, making
unearthly noises. 125. Dancing, imitating animals, so as they can
lend each other their wives, not of a religious nature.

Magic and Divination.—126. Yes. 127. They cure diseases by
superstitions. 128. Born a doctor. 129. Yes, they make rain
by singing corroborees. 130. No. 131. Yes. 132. No.

Religious and Political Associations.—133. Not any.

Men as Women, Women as Men.—134, 135. Never done.

Sleep forbidden.—136. No.

Ceremontal uncleanness.—137. Unknown.

Doctrine of Souls.—138 to152. Nothing is known of the doctrine
of souls.

Demons and Spirits—153 and 154. No. 155. They do believe
that old camps are haunted, and they believe in devils.
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Scapegoats.—156 and 157. No.

Guardian Spirits—158. They have none. 159 to 162. No.

Resurrection.—163. They believe when they die they return in
the shape of an animal.

The Heavenly Bodies, §c.—164. They do mnot worship the
heavenly bodies. (165 to 169.)

Sacrifice.—170 to 173.

Miscelluneous Superstitions.—(174 to 184.) 185. They will not
mention the names of the dead.

South Australia; Aborigines; Mode of Burial. By E. HaminTon,
Protector of Aborigines.

Fvery tribe differs in its mode of burial. Among the Adelaide
tribe as soon as a person dies there is a general lamentation,
consisting of a loud cry made by relatives and friends. The
body is immediately wrapped up in skins or clothing worn during
life, in the course of a day or two it is placed upon the ‘‘ Wir-
katti” or bier, which is made of branches crossed so as to form
radii of a circle, and an examination entered unpon as to the cause
of death The bier is carried upon the shoulders of five or six
persons over places where the deceased had been living. One
person is placed under the bier, professedly in conversation with
the dead, and asks, “ What person has killed you, do you know
him?” If the corpse says ““ No one,” the inquest ceases, but if it
state that some person has, the bier moves round ; the corpse is said
to produce the motion influenced by ¢ Kuinyo ” (a fabulous person).
The alleged murderer may be present, if so, the bier is carried
round and one of the branches made to touch him, and a battle
ensues, either immediately, or in the course of a day or two. At
the time of burial, the body is removed from the bier and
deposited in a grave from 4 to 6 feet deep. Children under
four years old are not buried for some months after death : they
are carefully wrapped up and carried upon the back of the
mother during the day, and at night serve as a pillow, unsil they
become quite dry and mummy-like ; they are then buried, but with
what ceremony I don’t know, as I have not witnessed it.

The Murray tribes differ from the Adelaide in performing this
ceremony, the body is carried from the wurley upon a bier, and
placed near the grave. The mourners then crowd round it, and
the men, women and children weep and howl for about an hour.
Besides weeping and howling, the female relatives make numerous
superficial incisions upon the thigh, from 6 to 12 inches long.
The men then proceed to examine into the cause of death, whether
the individual has been killed or died a mnatural death. The
abdomen of the dead body is uncovered and an incision made
from 38 to 4 inches long, in the right hypogastric region,
the bowels and omentum are turned out, and a portion of the
latter cut away and placed in a bunch of green leaves. Tf the

VOL. XXIV. (o)
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individual has been killed by an adverse tribe, they state that a
cicatrix is found in the omentum, but if he died a natural death
the omentum presents a normal appearance. The intestines are
replaced and the body deposited in the grave with the head lying
to the west. Two relatives then jump upon the body and as if in
a paroxysm of frenzy seize each other by thehair of the head, and
unmercifully drag, shake, and pull each other about. The
grave is filled up with earth and branches, and a tumulus is left so
as to remind the living where their friends and relatives are laid.
Upon these tumuli clothing and branches are put from time to
time, they are visited occasionally by the women for several
months after, and lamentations, weeping, making incisions across
the thighs, &c., as at the time of burial. I saw one of these
mounds about five years ago, about two miles above Wannum on
the banks of the Murray.

In the neighbourhood of Encounter Bay, four modes of dis-
posing of the dead obtain. Old persons are buried, the middle-
aged are placed in a tree, the hands and knees being brought
nearly to the chin, all the openings of the body, as mouth, nose, ears,
&c., being previously sewn up, and the corpse covered with mats,
pieces of net, or old clothes, &c.; the corpse being placed in the
tree, a fire is made underneath, around which the relatives and
friends of the deceased sit and make a lamentation. In thissitua-
tion the hody remains, unless removed by some hostile tribe, until
the flesh is completely wasted away, after which the skull is taken
by the nearest relation for a drinking vessel.

The third mode is to place the corpse in a sitting posture,
without any covering, the face is turned to the east until dried by
the sun, after which it is placed in a tree. This plan is adopted
with those to whom they wish to show respect.

The last mode is to burn the body, which is practised only in
the case of still-born children or those who die shortly after
birth.

On the Manners, Customs, Religion, Superstitions, &c., of the Aus-
tralian Native. By M. C. Marreews, Clarendon, South
Australia.

Tribes.—1. The Australian natives are divided into tribes which
are innumerable ; different customs prevailing every 200 or 300
miles. 2. There is a marked difference in the physique of the
coast natives and the inland, probably from the fact of the coast
native living almost exclusively on a fish diet, while the latter are
omnivorous. (3 t06.)

Birth, Descent, Adoption.—8. Yes, before accouchement a native
lubra leaves the camp, erects a wurlie, gundyak, or miams, ¢ Anglice
hut,” different tribes calling them by different names, on some
¢ Biliabong ” creek or water hole, and 1s left unattended and utterly
deserted by the tribe to which she belongs, and has to hunt for
her own food. Diet is not restricted at such times. I have seen
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lubras hunting twenty-four hours afterconfinement. She remains
away from camp for one moon. (9 to 14.)

Puberty—15, 16, 17. After the ceremony attending puberty the
young native has to leave camp and bunt, and remain away for one
moon to prove they have arrived at man’s estate and are able to take
care of themselves. 18. As a rule, the septum of the nose is cut
or bored, to allow of a reed being worn as an ornament. They in
many tribes also adopt the custom of knocking out two upper
front teeth. Again in other parts of Australia circumcision is
adopted, and in parts of the colony of South Australia the urethra
is slit from the base of the penis to the glans. 19. They have cuts
made in various parts of the body with sharp shells, which incisions
are filled with clay or sand which, when healed, form hard ridges,
and is the native idea of tattooing. (20.) 21. Both sexes. (22.) 23.
Yes. 24, 25. Yes, in all cases of menstruation females leave the
camp, and live alone until clean. Any departure from this rule is
met with the direst displeasure, and frequently they are beaten
with clubs, &e. (26.)

Marriage—27. Generally, but occasionally they take a captive
from another tribe, then he has to make good his claim by personal
prowess. 28. They have no strictly moral code that I am aware
of, in fact their morals are lax. (29.) 30. None that I am aware
of ; they apparently have no idea of relationship beyond father
and mother. 31 to 33. Polygamy is indulged in to a great extent,
but it frequently occurs that a woman is exchanged, and passes
to a number of husbands in a few years. 34. Sometimes by pur-
chase, at others by capture, and occasionally by exchange. 35.
EBach native builds a separate hut for his wife or wives. (36, 37.)
38. No. (39,40,41, 42, 43,44.) 45. Natives do not cohabit while
the menstrual period is on, nor the latter portion of time of
pregnancy, nor for one moon after childbirth. 46. No particular
occasion, but is frequently done. (464.) 47. If a native runs away
with a girl or abducts her, the mother-in-law will never look at or
speak to her son-in-law. (48.)

Disease and Death.—49. The prevailing idea is that sickness is
caused by malice, or the influence of cochee the native evil spirit;
hence re the first, a member of their own or another tribe point-
ing a bone at them is, according to their belief, a sure sign they
will die, and although they suffer no pain they pine away and die,
refusing all food, in fact, die of literal starvation. 50. Re curing
disease, for venereal complaints the women insert mulga-wood
ashes into the vagina; men bind the same round the glans penis.
Other diseases as far as I have been able to learn have no attention.
But with regard to wounds, wet clay is pressed into the wound,
which quickly heals. (31.) 52. One custom is for the body to be
placed in a hole, when members of the tribe stand or kneel over
the body in turns, and with a large boomerang they strike each
other on the head till a quantity of blood flows over the body.
But there are many customs. 53. Some tribes bury in the ground,
others suspend the body in the branches of a tree, others erect a
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platform of stakes and branches, and place deceased on the top;
some have been found buried in caves, and some I have heard of
being cremated, but I believe the latter is rare. 54. Yes, if a
member of a tribe dies and is buried in the vicinity, the camp is
at once deserted. (55.) 56. They usunally shave the head, and
plaster themselves with white copi or pipeclay. 57. Yes, the bone
of a deceased native is supposed to have the power of causing the
death of any native to whom it is pointed.

Murder.—58. Yes, by all wild tribes. (59, 60.)

Property and inheritance—61 to 64. Natives are very improvident,
and accumulate no property beyond their weapons and rugs.

Fire—65. There are several ways of making fire. Some tribes
twist rapidly a piece of wood pointed, and held in a vertical position,
which bears on a piece of flat wood held in a horizontal position,
when a spark from the same ignites dry leaves. Another system is
to draw a thin piece of wood quickly across a larger piece of wood,
in which is a slit, when a spark ignites some dry leaves all ready
for the purpose. The duty of keeping the fire alight generally
devolves on the lnbras, unless the men are away hunting, when
they generally carry a fire stick. (66, 67.)

Food.—68. Interior tribes are omnivorous, but coast natives
usually confine themselves to a fish diet, as far as my experience
carries me. 68c. Certain kinds of food are prohibited to women and
children, but the prohibition, I believe, is more from selfishness
than anything else, as I have noticed that the prohibition usually
extends only to those articles of diet that the men are particularly
fond of, viz., turkey buzzard, &c. As a substitute for bread they
crush the seeds of the nardoo, munyeroo, and others, which are
pounded into a kind of flour by the women,made into cakesandbaked
in ashes. They have also a native tobacco which they call pituri.
They also brew an exhilarating beverage from certain leaves
crushed. It is, in fact, a kind of narcotic, but I am unable to give
the name of the plant in question. 69 to 71. In some tribes the
men eat alone, in others their lubras and children eat with them,
but the latter custom is, I believe, rare. 72. Years ago, I believe,
there were cases of cannibalism, but it is not practised now. (73
to 80.)

Hunting and Fishing.—81. Relative to fishing, the coast mnatives
usually spear fish by torchlight ; those living on the larger rivers in
the interior build races out of stakes and brushwood across a river
and set bone hooks attached to lines made of the strong inner
bark of trees or bair, while others place nets across the river
having a fine mesh; the fish are then literally hunted into the net,
when they get caught by the gills. 82. Natives seldom trouble to
hunt until they are almost in emtremis with hunger. Then he
gets a supply, and on returning to camp gorges himself to satiety,
the lubra, or wife, having either to hunt for herself or accept that
which her husband cannot dispose of. (83 to 85.)

Agriculture—86 to 96. Natives of Australia do not cultivate.

War.—97. Fighting is frequently indulged in among the tribes,
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the causes are obvious, sometimes through quarrels, at others.
jealousy, but I believe principally through poaching on their pre-
serves for game. (98 to 101.) 102. The men plaster their bodies
with copi or pipe clay, principally along the ribs and down the
centre of their bodies, also the face; in many cases they resemble
a skeleton, They wear a wirripu round the loins, generally made of
the white tips of the tails of the rat, others wear a wirripu of
hair or opossum skin; opossum skin is also bound round the
head.

Government.—103, 104. They have certain customs which are
juvariably followed. Personal property is generally held sacred ;
but they are great thieves when a white man is concerned. Tribes
invariably keep to certain districts. They have elders or chiefs
corresponding with the Indian Medicine men, who I believe are
principally self-constituted, or admitted as such on the score of
age or personal prowess. Great respect is attached to age asa rule,
especially in visiting another tribe.

(Oaths and Ordeals.—105, 106.)

Salutations.—107. Their demonstrations of welcome are very
marked. Natives of one tribe, if friendly, visiting another usually
stop a certain distance from the camp until they are remarked.
They imitate some bird or beast when great demonstrations of joy
are indulged in, the lubras making the most noise. I believe the
general salutation is striking their own and their visitors’ chests
—but different customs prevail.

(Arithmetic.—108 to 112.)

Writing—113. They have message sticks which are made of
hard wood, and by a code understood among themselves they are
able to identify a message by sundry notches made en the stick.

Measurement of Time.—114. Generally, I believe, they count
time by the moons. (115 to 123.)

Games and Dances.—124. The principal pastime is throwing the
boomerang, which is a piece of hard wood, crescent-shaped, being
thin and concave on one side, convex on the other. They also
indulge in the pastime of throwing the spear, at which they are
very keen. 125. In their dances or corroborees they dress as des-
cribed under 97. They dance round a huge fire, keeping very
accurate time by beating boomerangs together, and keeping up a
monotonous chant at the start which increases in volume towards
the finish at these dances. The women do not take part beyond
beating on opossum skins stretched tight or beating on
boomerangs. They in their dances imitate animal hunts, or
battles.

Magic and Divination.—126,127. The only one coming under my
notice is that of rain making, which is usually indulged in by
some old warrior who has constituted himself a doctor or sorcerer
by trading on the weakness of the other members of the tribe; it
consists in making a circle with a stick, with which he marks the
ground, and making certain cabalistic signs, keeping up a low
monotonous dirge. I have observed, however, he does not attempt
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the operation till there are signs of clouds springing up. (128 to
132.

(l)iieligious and Political Associations—133.)

(Men as Women, Women as Men.—134, 135.)

(Sleep forbidden —136.)

(Ceremonial Uncleanness.—137.

Doctrine of Souls (and Reswrrectton). 138, 139, 163. The. pre-
vailing idea is that by death they will be born again ; to use their
own expression in pigeon English, they tumble down black fellow,
jump up white fellow. (140 to 152.)

Demons and Spirits—153. They undoubtedly believe in spirits, the
principal one being Cochee, the Australian demon, which they
dread. It is supposed by some to be identical with some extinet
Marsupial (Mammoth), remains of which are now frequently found.
And by others it is supposed to be the bunyip, about which there
has been considérable controversy. (154, 155.)

(Scapegoats.—156 to 157.)

(Guardian Spirits—158 to 162.)

(The Heavenly Bodies.—164 to 169.)

(Sacrifice—170 to 173.)

Miscellaneous Supersticions—174. Many tribes believe future
existence is regulated by due observances at burial according to the
rites of the tribe.

Supplementary.

Native names, applied to waterholes and creeks, invariably in
South Australia have application to some parts of the human
anatomy, principally the genital organs, hence Killalpammin,
Kopperamauna, &c. There are other cases where names are given
to creeks, owing to some unusual occurrence having taken place
therein or adjacent to.

The answers given herein invariably apply to those tribes I
have been brought in contact with, viz., the Wide Bay and Bur-
nett and Cooper in Queensland, and the Diamentina and Daeri
tribes generally in South Australia. With regard to the dialect or
patois there is such a marked difference, that only for the fact that the
same caste prevails throughout Australia one 1s led to believe they
are separate races.

On the Manners, Customs, §c., of some Tribes of the Aborigines, in
the neighbourhood of Port Darwin and the West Coast of the
Gulf of Carpentaria, North Australia. By PauL ForrscHg,!
Inspector of Police, Port Darwin, Northern Territory of
South "Australia.

Tribes.—1to 6. The natives are divided into tribes, each of which
has a distinctive name and is subdivided into families. All live
together in camps in different parts of the country belonging to

1 Dr. Stirling observes in a note that “ Mr. Foelsche is a most intelligent and
accurate observer, knows the natives well, and has great influence.”—J. G. F.
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the tribe, but each family has its own portion of that country and
roams over the whole as it suits them.

The names of the tribes in the neighbourhood of Port Darwin
are as follows : —

Larrakeah, Woolna, Goonanahinigah, Yiarick, Unalla, Wool-
wonga, Aquguilla, Aqugunting, Jeerite, Ungnakan, Wagite,
Mallak-Mallak, Ponga-Ponga.

They wear no dress except at and near the settlement, such as
are given them by the settlers. Names of Men of the Larrakeah
tribe—Noalunga, Miranda, Mangul, Ganaaba, Agabaree, Meerillee,
Mooeruk.—Of Women.—Munmuk, Maitbee, Mallabarac, Alkin,
Dubona, Goolenning.—Of Boys.—Banjebull, Ambull, Bunguin,
Mamindac, Marrabano, Nangandin.—Of Girls.—Lumang, Gurat-
binga, Abinga, Mamil, Dabunul, Midjeget. As far as I know these
are not names of animals, plants, or natural objects. I do not
believe they bave any totems.

Origin and Future State—Copied from my paper “ Notes on
the Aborigines of North Australia,” read before the Royal
Society of South Australia, nd August, 1881. Related to me
by a member of the Larrakeah tribe. A very good man called
“ Mangarrah ” lives in the sky among the stars, a place called
“ Teelahdlah ”’; he made all living creatures upon earth, except
black fellows. He also made the trees, grass, water, and every-
thing, and makes wind, rain, and: thunder. He never dies, and
likes Call black fellows. Another good man called “ Nanganburrah’
lives in the bowels of the earth, a placed called ¢ Ahbybuggah.”
He a long time ago made one black fellow, called him “ Dawed,”
and taught him bhow to make black fellows—*“Dawed” made
plenty of boys and girls who grew up and multiplied. When
¢ Dawed ” was an old man the black fellows growled plenty and
would not do what he told them ; he then made them very ill, and
plenty died, but some got better. “ Dawed ” then caught some
geese, and fold the black fellows to eat them, but some old women
refused, saying the geese were no good. * Dawed ” then made the
first spears and speared the old women in the legs, when a strange
black fellow called ¢ Chares” appeared, helped the old women
and took them to his own country called ¢ Tooparanlah’ ;
“ Dawed ” followed him and demanded the women back again,
which was refused. “ Chares” and these women had plenty of
children, which now form the ‘ Woohoonga ” tribe. * Chares”
was a bad man and when he died turned into a large stone: this
stone the natives say is situated on a large creek and is much
feared by them; they say anyone touching it will soon die.
“Dawed ” when he found he could not get the women back again
from ¢ Chares,” went to ‘‘ Lingowah ” a place on the Adelaide
River, east from Port Darwin, where he saw a beautiful young
girl called “ Abmahdam " ; he liked her, but she refused to go with
him. He then sent something from his own person which had the
appearance of a snake. This fetched the girl to him and he had
intercourse with her. ‘Dawed” then went back to his own
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country and the girl remained on the Adelaide River, where in
course of time she had plenty of babies, who grew up and now
form the Woolna tribe. “Abmahdam” afterwards died and
turned into a tree at a place on the Adelaide river called “ Lay
lay loo.” “Dawed” after making all about black fellow, died
and also turned into a tree on the Adelaide. River at a place
called “ Ahlee-Ahlee.” These trees the natives assert are still
growing on the Adelaide River and are much reverenced, for
“Dawed ” and ‘“ Abmahdam " have been good people. Near the
place where “ Dawed ”’ turned into a tree, when he died, there is a
large water-hole highly reverenced by the matives, who believe
that sick persons bathing in this water get cured. * Dawed” also
taught all the black fellows how to make the different kinds of
weapons and all the other things which black fellows are now
making. *‘Nangdnburrab,” who lives in the ground, is designated
“ All same Government.” He can read and write, and when
black fellows growl writes it down in a book. When black
fellows die they go down into the ground to ¢ Nanginburrah,”
and if they have been good, which is ascertained by referring
to the book, “Nanginburrah” gives them a letter to give to
“ Mangardrrah >’ with whom they then live among the stars.
If they have been bad and growled they are sent to a place
deep down in the ground called “ Ohmar” where there is plenty
of fire, and long way under this place is a large water called
“ Burcoct ” where one black fellow named “ Méidjuit-Madjuit ”
sits down.  He regulates the tides according to the changes of the
moon. He like “ Mangardrrah and “ Nangdnburrah” never dies.

The tradition of the natives in the neighbourhood of Port
Essington, about 100 miles east from Port Darwin, as to their
origin is as follows:—A long time ago a big woman called
“ Warahmoortingee,”” in a state of pregnancy, came from the
north, there being no water on the earth at the time. She
arrived at Port Essington and finding it a good country she made
a large fire in the ground, which, when burnt out, made the sea
and all the water. She then left plenty of black fellows of both
sexes and went further away into the bush, made more water and
left more black fellows, and gave each tribe a different langnage.
After this she left a fire in the ground a long way in the bush,
and set three black fellows to watch it to prevent it breaking
out. Should they mneglect to look after it the fire will come
and burn all black fellows. *“Warahmoortingee,” after walking
about a little longer, died and turned into a stone, a long way in
the bush. These natives have no idea of a future state of
existence.

Birth, Descent, Adoption.—(7 to 9.) 10. The child when born
is named without any ceremony. (11.) 12. Some tribes kill children
at birth, that is, when a woman has more than three or four; the
reason given for doing so is that too many children encumber the
parents in travelling about for food, but there is no regular
custom of killing the first or last born children. 13, When the
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father and mother belong to different tribes, the children belong to
the father’s tribe, as far as I can ascertain. 14. Adoption is only
practised when both parents are dead.

Puberty.—15. The ceremonies performed on lads at puberty
vary with different tribes, and are generally performed about the
middle of every year. The following are those with which I am
acquainted :—Tribes that do not circumcise take their young men
some distance away from the camp where they have to stay by
themselves for about a month ; every evening just before sundown
the isolated young men proceed to an appointed place where a lot
of dry grass is collected (the grass grows here to about 4 or 5 feet
high), their faces are painted, or rather smeared over with ochre
and clay of various colours, they go in single file till they reach
the appointed place, when they form a circle and squat down on
the ground. The old men and those who have passed through
the ceremony are waiting to receive them and cover them over
with the dry grass collected for that purpose, after which the
women come up to the pluce and deposit round the circle close to
the young men food of various descriptions : this done the women
retire out of sight, the young men then shake the grass off their
heads and begin to eat, the old men talk all the while : just before
it gets dark, the young men retire in the same form as they
arrived, holding their heads down both coming and going and take
with them the food they have not eaten; the others then return
to their camp; not a word is uttered all the time by ¢the young
men. The same performance is carried on every evening for a
whole moon, when the young men are ornamented with tassels,
from 6 to 12 inches long, made of string with short feathers on
the end; these tassels are fastened on to the arms just above the
elbows and in the hair on both sides of the head: they are then
allowed to walk about anywhere for another month. 17. But they
dare not look at a woman; if they should chance to see any they
have to go out of the way so as not to meet them. After this they
are allowed to return to the camp and are then admitted to all the
privileges of the tribe. Tribes that circumecise take the young
men considerable distances away, sometimes 100 miles and
more, and sometimes into other tribes, and therefore I never had
an opportunity of witnessing the ceremony. The natives inform
me the operation is performed with a sharp piece of shell or stone,
such as quartz or flint, and judging from the appearance of the
parts after the wonnd is healed, tke operation is very neatly done.
This ceremony is generally performed on youths from 14
to 20 years of age, and the rule to avoid seeing women some
time before and after the operation applies, according to the
statement of the natives, to this ceremony as well as the omne
previously described. Some tribes perform a further operation a
year or so after circumcision, and that is to slit open the
urethra from its opening for about 14 inch, and, in some iustances,
right down to the root. This operation is also performed with a
sharp stone or shell, but I can elicit no reason for doing this; it
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does not seem to affect procreation. 18. Some tribes, at the time
of puberty, knock out two front teeth in the upper jaw : this I have
found among some tribes that circumecise and among some that do
not. The septum of the nose is pierced by all tribes I have come
in contact with on the north coast of Australia, both men and
women, and is generally done long before puberty, but as far as I
know, at no particular age; it is done for the purpose of wearing
a bone or stick through it as an ornament ; the only reason given
me for doing this is, giving their own words, “to make young
girls and boys look nice.”” 19 to 21. Both sexes raise cicatrices on
their bodies at the age of from 12 to 30 years; this is done on the
upper parts of the arms, just below the shoulder joints, across the
chest, body, rump and thighs. Some women after the death of
their husbands have scars made on their backs. There is no fixed
rule as to the raising of these scars or weals, it is left to the
fancy of each individual and no ceremony accompanies them.
(22.) 23. Some tribes also perform operations on girls at puberty,
enlarging the orifice of the vagina by inserting the fingers, pieces
of wood, and even stones, but the accompa,nying ceremony I do
not know. (24 to 26.)

Marriage.—27 to 30. Men may marry a woman of the same or
any other tribe, but not a relative of any degree of consanguinity.
3l. A man may have a§ many wives as he can get, four is the
greatest number I have known one man to have. 32. But women
are not allowed to have several husbands. 33. The only reason I
know of for the practice of polygamy is that, as the wives have to
provide food for their lord and carry all their family possessions
when travelling, the husband can lead a perfect life of indolence.
34. Wives are obtained by gifts of parents; in the majority of
cases female children when born are promised to men of all ages,
and this accounts for so many middle-aged and old men having
mere children for wives. Some men obtain wives by stealing
them, generally from other tribes, or get them in exchange for
a sister, if fortunate enough to have one unmarried. (35, 36.)
37 to 41. No ceremony accompanies marriage. 42. Men co-
habit with their wives immediately after marriage. (43 to 45.)
46. Bat they exchange wives occasionally. 46a. A widow belongs to
her late husband’s brother; if none, she returns to her parents if
alive, and is free to marry again. 47 and 48. Men may look at
or speak to their mothers-in- law and women to their fathers- m-law
and sisters speak to each other.

Disease and Death.—49. The cause of disease ending in death is
generally attributed to some person of the same or neighbouring
tribe. 50. In the neighbourhood of Port Darwin the natives suifer
a great deal from malarious fever, but they don’t seem to have
any remedy for this complaint and death is the result in many
cases. DBoils are treated with poultices made with hot water and
leaves of certain trees. Coughs and colds are common among the
natives: for these complaints they eat grubs found in mangrove
trees. For diarrhoea they eat a very soft kind of rock of a chalky
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appearance. Ringworms, or other similar disease, they cure by
pricking the affected parts with a sharp-pointed piece of wood and
applying heat. Venereal diseases are cured by applying hot ashes or
sand to the parts. Gatherings in the ears are treated with the juice
of the fruit of the red Eugenia by squeezing it into the ear after
the fruit is roasted. Neuralgia is treated by applying poultices of
the same fruit roasted. Little notice is taken of wounds. (51.)
52. Ceremonies at death chiefly consist of corroborees, men and
women rubbing their faces with powdered charcoal and painting
themselves red, white, and yellow ; the red and white colours are
obtained from soft red and white stones and the yellow from
yellow clay. 53. Dead children and old people are buried in
shallow graves, seldom more than 2 feet deep: young people
are placed in trees; a sort of platform is made in the branches
some 10 feet from the ground, or sticks of the same height are
put in the ground and a platform erected on them of sticks and
bark, the body is wrapped in paper bark, when it can be obtained,
or grass,and placed on the platform covered with bark and leaves,
where it remains till quite dry, when, in some instances, the
relatives (always women) collect some of the bones and skull and
carry them abovt with them for several months, when they are
buried. The names of deceased persons are seldom mentioned.
Widows as a rule have a number of cuts made on their back as a
sign of mourning. (54 to 57.)

Murder—58. Murder, among natives, if the man killed be one of
the same tribe, is punished by spearing the offender severely with-
out mortally wounding him ; if killed by one of another tribe, the
punishment is death if the murderer can be found, if not, one of
his relations has to suffer at the first opportunity offered. Serious
quarrels, sometimes ending in fights, are the natural consequences
in either case: but after a lapse of time all become on triendly
terms again. The avenging of murder on another tribe is generally
left to young men, and the victim is, as a rule, taken unawares.
(59, 60.)

Property and Inheritance.—61. Each tribe has a recognised land
boundary which is always sacredly respected, and each family or
clan in the tribe have their particular portion of land within this
boundary. I have never heard of any quarrelling or disputes over
boundaries. All families or clans camp promiscuously together
anywhere they choose within the tribal boundary. (62 to 64.)

Fire.— 65. Fire is obtained by two pieces of dry soft sticks : one
about § inch thick and 2 feet long is placed upon the gronnd, a
foot placed on each end; the other stick is about } inch thick and
a foot long, and is placed with one end upon the other stick, about
the middle, thus——_l_ and given a rotary motion between both
hands ; a hole is thus drilled into the bottom piece which, having
a few dry leaves, a little soft fibre, or dry grass placed around
it, soon ignites. When travelling a fire stick is usually carried ;
while in camp the fire is never allowed to go out. (66, 67.)

‘ood.—68. Food of all descriptions is eaten, but the best parts
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are generally reserved for adults. 69 to 71. Men, women, and
children eat together. The men deal out the food to the women
and children. 72. Cannibalism is practised, but I have no
positive proof of grown-up people being eaten; only children of
tender age and both sexes are, as far as I can ascertain, fit subjects
for food, and I have seen them roasted and eaten. (73.) 74. There
are no special ceremonies at cannibal feasts; the body is roasted on
coals and the bones are thrown away or into the fire. (75 and 76.)
77 and 78. 1 have never heard of blood of men or animals being
drunk, or the sight of it avoided or prohibited at any time. (79,
80.)

Hunting and Fishing.—81 to 84. Hunting and fishing are con-
ducted without any ceremony, nor are there any customs or
superstitions in connection therewith, either at starting on, or
returning from each expedition. 85. Bones of game are sometimes
used as ornaments or implements, such as pincers, spear-heads,
&ec. ; fish bones are thrown away.

Ayriculture.—86 to 96. Agriculture is unknown to the Austra-
lian aboriginal in his native state; he has not the remotest idea of
cultivating the soil, nor does he ever attempt it of his own
accord.

War.—97 to 99. Wars do not occur so frequently among natives as
many people imagine. There is always a good deal of talking and
appearing in war paint going on when any disputes arise, and
persons unacquainted with their customs would think that a great
fight is to take place and a good many be slaughtered, for when
painted up and fully armed the natives look like demons, and out in
the bush few people would care to go near them. I have known
two tribes preparing for a great fight for several weeks, and on the
appointed day for the great event I travelled some ten miles to
witness the result, but felt greatly disappointed, after watching the
tribes approaching each other forseveral hours, the shouting, yelling,
and gesticulations being most hideous, to see the whole farce
coming to an end after approaching each other within thirty
yards with spears shipped, to see a few of each tribe rushing into
each other's arms and embracing each other, when the whole crowd
set up a fearful howl, after which the tribes separated some sixty
yards, a few small reed spears were then thrown by each party,
but no one hit, after which the two tribes were on the most
friendly terms again, and I returned home without having satisfied
my curiosity. When a fight really does take place it is not often
that any are killed, generally a few are wounded 100. Should
any be slain and fall into the hands of the enemy, the fat is
generally taken out of the body and carried away for the purpose
of anointing themselves with, believing it makes them strong and
able to fight well. 101. Generally before and after fights a good
deal of corroboree is indulged in, but I have not noticed any other
ceremonies connected therewith. (102.)

Government.—103. There are no recognised chiefs in a tribe in the
true sense of the word, as far as I have come in contact with them;
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the old men of each tribe form themselves into a sort of council
when anything of importance is to be discussed, and what they
decide upon is generally carried out. (104.)

(Oaths and Ordeals.—105, 108.)

(Salutations.—107.)

Arithmetic.—108. Arithmetic is beyond their comprehension :
all they can count is up to four. The Port Darwin tribe, called
the “ Larrakeah,” count thus:—‘“Kulagook ” (1), ¢ Kalletillick”
(2), “Kalletillick-Kulagook ” (3, or 2 and 1), Kalletillick-Kalle-
tillick” (4, or 2 and 2). Beyond this number they count by
holding up their fingers. 109 to 111. They count 15 by holding
up both hands open, then closing them and opening one hand
again ; and 20 by holding up both hands open, closing them and
opening them again, and so on. I have heard of some tribes
being able to count up to 10 or 20, but I never found a native
to count beyond 4; except semi-civilised ones who had been
taught to count by Europeans. (112.)

Writing.—113. Their writing method is limited to message
sticks notched or painted, and sticks with small bunches of
feathers of various birds for various messages tied on one end ;
for instance, if one tribe invites another to a corroboree a messenger
is’sent with a stick with white cockatoo feathers tied on one end,
and a similar stick is sent in return.

Measurement of Twme.—114. Their knowledge thereof iy very
limited. 115. They tell the time of day by the sun. 116. If sent
on an errand and asked when they will return they point to the
sky and say, * When sun there.” 117 to 123. They reckon by so
many sleeps or so many moons, and determine the year by the
seasons dry and wet (this being a tropical climate). They have no
knowledge of the constellations, nor have they any names for the
months, or moons as they call them, or any recognised beginning
of a year, nor artificial timekeeper.

Games, Dances.—124 and 125. I am not aware of natives having
any special games or dances, their various corroborees seem to be
their only amusements.

Magic and Divination.—126. I know of no magic or witchcraft
practised. 127. But each tribe has one or more professed
doctors who profess to cure disease but cannot inflict it; their
only mode of operation with which I am acquainted is to suck
the affected part of the body, but they apply no internal remedies.
No doctor is called in to treat external injuries or complaints such
as wounds, broken limbs, boils, &c.; most natives know how to
treat such complaints themselves. 128. They become doctors by
father teaching son or sons; if he has none he does not impart the
knowledge of his profession to anyome. 129. There are rain-
makers but not many, and I cannot get a native here who can tell
me how it is done. 130. Medicine men do not dress as women, for
neither in their native state wear clothes or dresses. (131, 132.)

Religious and Political Associatvons.—133. Associations are not
known among the natives here.
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(Men as Women, Women as men.—134, 135.)

(Sleep Forbidden.—136.)

( Ceremonial Uncleanness.—137.)

Doctrine of Souls—-138 to 140. They believe that when black-
fellows die they go up above but cannot distinguish between body
and soul, nor can they give any idea as to where they go to,
except pointing to the sky. 141. They have no theory of dreams,
and to some extent believe in what they see in dreams, but can
give no explanation. (142 to 152.)

Demons and Spirits—153. They all believe in bad spirits living
in the bush, who are only to be seen by night by old men. I have
made a good deal of inquiries about these evil spirits but never
met a native who has seen one ; their general reply is, “ Old men
tell me him been see ’em.”

Notes on the Soumoo or Woolwa Indians, of Blewfields
River, Mosquito Territory. By H. A. WickHAM.

Tae Blewfields, or the * Hidder” river (as it was called by the
Spaniards), having of late years become so far opened up and
occupied by plantations, in supply of the American demand for
bananas, it is probable that the primitive native tribes have
become modified, or more probably have entirely retired into the
remoter head-streams.

It may, therefore, be of interest to record some notes on their
manners and customs made during a residence of some months,
so far back as 1866-7. I may say I was the first European who
ascended this river to its head-streams in the mountains of
Chontales in Nicaragua. In those days it was commonly called
the Woolwa River, after the Indians that inhabited its banks. It
is a fine stream flowing into the northern extremity of the large
Blewfields Lagoon, by several mouths, lined with mangroove
thickets. The Blewfields “creoles” had provision plantations
only for a short distance up, and partles of Soumoo or Woolwa
were commonly to be met, in their ‘it pans,” or square ended
river canoes on the lower reaches of the river. Although these
Indians spend much of their time on the water in their canoes,
their villages, or settlements of substantially built lodges, are
invariably placed on high banks. Kissalala, the first, is situate
where a reef of limestone, passing beneath the bed of the river,
causes the water to flow rapidly.

No doubt in the old times the Moskito men were very superior
in war to those of the other tribes they conquered, yet, although
they still show greater energy, they do not appear now to present
a favourable comparison with either the Soumoo, or Rama, or
even the Toongla or Towka; as they have become mixed in most
of their villa,ges (with the exception, I believe, of a few to the
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